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Agape — Charis 4

A

= Agape agape

1. &yduren agapé is self-giving love — a love defined not by the worth of its
object but by the character of the one who loves. The verb G0025 is cho-
sen by the New Testament writers to name God’s own movement toward
the undeserving: God so loved the world that he gave his only Son (John
3:16). Its ground is the divine nature itself, for God is love: &ydmn agape
is what he is, not merely what he does (I John 4:8). 2. As the human
answer, ayamy agape is the deliberate, active good-will that God com-
mands toward himself, toward the neighbor, and even toward the en-
emy. Itis never a mere feeling but a set of the will, and it grows as the fruit
of grace received — of ydptc charis; see the entry charis.

= Aletheia aléetheia

anbeia aletheia is truth — the reality lying underneath an appearance,
and equally the truthfulness of a person who can be relied upon.

In the Septuagintitrenders emet, and both senses come across with it:
what is so, and who is faithful. That is why aletheia can be spoken and
also done, why the logos that is true is not merely accurate but trustwor-
thy, and why pistis has something to rest its weight on at all.

B

= Berit bérit
N3 bérit is the covenant itself — the bond God cuts rather than signs.
The word comes from a root of cutting, which is why Scripture speaks
of a covenant being cut: the pieces are divided and the one who swears
passes between them, staking his own life on his word.

What holds the bond is chesed on God’s side and emet on both — loy-
alty that acts, and truth that can be leaned on. Its terms are torah, and
its promised end is shalom. The prophets look for a new one, written not
on stone but on the heart, with the law put in the inward parts (Jeremiah
31:31).

C

= Charis charis

XGpLG charis is grace, favor, gift — kindness freely shown to the undeserv-
ing, without price or prior claim. In Paul it becomes the defining word
of salvation: by grace you have been saved through faith, and this not from



Chesed — Doxa 5

yourselves (Ephesians 2:8). It stands over against merit and debt; its con-
crete outworkings are the G5486 — the gifts of grace distributed among
God’s people. Gracereceived issuesinlove, in &ydy agape; see the entry

agape.

= Chesed hesed

1. 7017 hesed denotes the loyal, active love that binds parties in covenant —
kindness that far exceeds what mere obligation could require yetis owed
within a bond of commitment. It is the LORD’s own self-description at
Sinai, the God abounding in 7017 hesed and DY "emet (Exodus 34:6). Be-

cause it rests on covenant rather than passing mood, it is characteristi-
cally steadfast — hence the familiar rendering “steadfastlove.” 2. Inlitur-
gical use 7917 hesed names the concrete acts of covenant faithfulness —
the LORD’s remembered mercies. The great refrain of the Psalter con-
fesses that his covenant love endures forever (Psalm 136:1). It is regularly
paired with Y “emet, truth and faithfulness, the two together express-
ing the reliability of both heart and word; see the entry emet.

= Covenant

The bond God cuts rather than signs; the Hebrew is berit. Its terms
are torah, its inner loyalty is chesed, its truthfulness is emet, and its
promised end is shalom.

A covenant is not a contract between equals but a sworn bond in
which the stronger party binds himself, and it is kept by faithfulness
rather than enforced by penalty.

D

= Dikaiosyne dikaiosyne
duxoooVvy dikaiosyne is the character of one who is right — conformity
to the will of God in purpose, thought and act.

Itis the Septuagint’s word for tsedeq and it keeps the covenant sense:
not a private virtue but a standing thatholds. Soitisreceived rather than
achieved, given with charis and taken by pistis. The lexicons note that
the same Greek word occasionally renders chesed, which is the whole
argument in one line.

= Doxa doxa

d6Eo doxa began as opinion — what a thing is reckoned to be — and in
the New Testament it is always good opinion: repute, honour, praise.

The Septuagint made doxa the word for kavod, and the borrowed
weight never left it. So doxa is at once the visible splendour that radi-
ates from God’s presence and the honour owed to him for it, and it is the
glory into which those made qadosh are to be brought.
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E

= Eirene eciréné

elpnvn eireneé is the New Testament word for peace. In the Septuagint
it stands almost everywhere the Hebrew has shalom, so it carries that
tuller sense — wholeness and welfare, not merely the absence of war.

Paul makes it a person before he makes it a condition: ke is our peace,
who has broken down the middle wall of partition (Ephesians 2:14).
Where it holds, koinonia becomes possible, because the wall between
the two parties is already down. It is received as charis gives it, never
achieved by effort.

= Elpis elpis
gATtic elpis is expectation. Classical Greek could use it of dread as read-
ily as of longing; the New Testament narrows it almost entirely to the
expectation of good, and so it is translated hope.

It stands in the triad with pistis and agape, and of the three it is the
one that faces forward (I Corinthians 13:13). It is not optimism about out-
comes but confidence about a person, which is why it survives delay —
and why the same word can name the thing hoped for as well as the hop-
ing.

= Emet ‘emet

DN “emet means truth in the sense of firmness, reliability, and

faithfulness — from the root H0539 (to be firm, to trust), the same root
that stands behind the word “amen.” It describes what can be leaned
on without collapse: trustworthy testimony, a dependable person, and
above all the LORD’s own constancy. Paired with 7977 hesed — see the
entry chesed — it forms the classic covenant word-pair of Exodus 34:6,
where love and faithfulness are two facets of one steadfast character.

F

= Faith

The empty hand. The Greek is pistis: reliance upon the trustworthiness
of another, and the fidelity that such reliance breeds.

It rests on truth, receives grace, and its first movement is repentance.
Faith is not a substitute for evidence but confidence in a person.

= Faithfulness

Reliability that can be leaned on — emet turned toward a person rather
than a proposition.
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Itiswhat chesed proves over time, and itis the quality a covenant tests.
God’s faithfulness is not his consistency in the abstract but his keeping
of what he swore.

= Fellowship
Shared participation; the Greek koinonia. Not an association of the like-
minded but a common life — shared worship, goods, and love.
It rests on peace already made, and its vertical ground is communion
with God before it is partnership with one another.

G

= Glory

Weight made visible — the Hebrew kavod, the Greek doxa.

Glory is what a thing weighs when it is fully itself, and the honour
owed toitfor that. Becauseitis weightrather than brightness, it belongs
beside holiness.

= Glory of God

The presence of God in its density — kavod filling the tabernacle until no
one can stand to serve, and doxa radiating from the face of Christ.

It is not a decoration on holiness but its visible weight, and those
brought into it are changed by it rather than merely shown it.

= Grace

Favour that stoops. The Greek is charis: kindness freely shown to the
undeserving, without price or prior claim.

Grace answers guilt as mercy answers misery. What it gives is
righteousness — received, never achieved — and the love it produces is

agape.

H

= Holiness

Set-apartness. The Hebrew is qadosh: the separation between the Cre-
ator and all that is common.

What is holy is not merely pure but other. Those made holy are
brought into glory, and the spirit that sanctifies is the one that writes
torah inward.

= Hope
Expectation of good; the Greek elpis.
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It stands in the triad with faith and love, and of the three it is the one
that faces forward. It is not optimism about outcomes but confidence
about a person, which is why it survives delay.

J

= Justice
The verdict; the Hebrew mishpat. Where righteousness names what is
right, justice is the decision that puts it into effect.

Its ordinances are torah, and to do justice is not to hold an opinion
about it but to give a person what is due.

K

= Kavod kabéd

7122 kabod is weight made visible. The root is heaviness, and kavod is
what a thing weighs when it is fully itself — riches, dignity, splendour,
reputation.

The kavod of the LORD is his presence in its density, filling the taber-
nacle until no one can stand to serve. Because it is weight rather than
brightness, it belongs beside qadosh: what is holy is set apart, and what
is glorious is substantial. The Greek doxa carries kavod into the New Tes-
tament, where a word that had meant opinion comes to mean the splen-
dour that opinion is owed.

= Knowledge

Knowing got by experience and owned in relationship; the Hebrew verb
isyada.

To know God in this sense is to stand in covenant with him and ac-
knowledge him as such — which is why knowledge here is closer to
faithfulness than to information.

= Koinonia koinonia

xowwvio koinonia is fellowship, communion, common sharing — from
G2844, a partner or sharer in a common thing. It names the joint par-
ticipation of believers in the life of God and in one another: the shared
worship, goods, and love — the &ydmn agape; see the entry agape — of
the first community, who devoted themselves to the apostles’ teaching
and to the xowwvia koinonia, to the breaking of bread and the prayers
(Acts 2:42). Its vertical ground is communion with the Father and with his
Son, Jesus Christ (1 John 1:3).
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L

= Law
Instruction before it is legislation; the Hebrew torah.
It is the covenant’s terms — teaching that shows a redeemed people
how to live, not a ladder by which to climb. The prophets look for a day
when it is written on the heart rather than on stone.

= Logos logos

1. A6yog logos is word, speech, reason, account — from the verb G3004 (to
say, to lay out in order). It ranges from a single spoken word to an ex-
tended, reasoned discourse, and further still to the rationale or ordering
principle underlying a thing. In common New Testament use it is the
message proclaimed — the word of the gospel. 2. John lifts Aéyog logos
to its highest sense: the eternal Word who was with God and was God,
through whom all things were made, and who in time became flesh (John
1:1). Here A6yog logos names the Son as the perfect self-expression of God
— reason and speech made personal.

= Love
In the New Testament agape: the settled purpose of the will toward the
good of another, defined not by the worth of its object but by the charac-
ter of the one who loves.
Itis not first a feeling but a decision, and it grows as the fruit of grace
received.

M

= Mercy

Compassion toward the miserable. Where chesed is loyalty inside a
covenant, mercy is what that loyalty looks like when it meets need.

It does not weigh the merit of the sufferer, which is what distinguishes
it from justice without opposing it.

= Metanoia metanoia

petdvolo metanoia is repentance — literally a change of mind (from G3563,
nous, the mind), but in biblical usage the decisive turning of the whole
person from sin to God. Itis the note on which Jesus opens his preaching:
repent, for the kingdom of heaven is at hand (Mark 1:15). Itis no mere regret
butareorientation of life, inseparable from faith — from wiotig pistis; see
the entry pistis — and it issues in confession, baptism, and newness of
life (Acts 2:38).
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= Mishpat mispat
WEYR mispat is the verdict — the judgment pronounced, and by exten-
sion the ordinance that governs it and the custom it establishes.

It is the working end of tsedeq: where tsedeq names what is right,
mishpat is the decision that puts it into effect. The ordinances them-
selves are torah, and to do mishpatis not to hold an opinion aboutjustice
but to give a person what is due. In the prophets tsedeq and mishpat to-
gether are the test of a people.

N

= Nephesh nepes

WDl nepes is the living self — that which breathes, and so the whole per-
son seen from the inside. It is not a part of a person set over against the
body but the person alive: appetite, desire, emotion and will together.

Where ruach is the wind that moves upon a person, nephesh is the
life that results, and the two are near neighbours throughout the Hebrew
Bible. A nephesh can hunger, can be bound in covenant, can be poured
out. To love God with all the nephesh is to love him with the whole ap-
petite of the self, and it is with the nephesh that a person comes to yada
him atall.

P

= Peace

Wholeness, not merely the absence of war. The Hebrew shalom, the
Greek eirene.

Itis the promised end of covenant and the ground on which fellowship
becomes possible, because the wall between the two parties has already
come down.

=« Pistis pistis

TloTLG pistis is faith, trust, faithfulness — reliance upon the trustworthi-
ness of another, and, by extension, the fidelity that such reliance breeds.
The verb G4100 (o believe, to entrust oneself) names the actby which a per-
son comes to rest on God’s promise. Faith is the assurance of things hoped
for, the conviction of things not seen (Hebrews 11:1). It is the open, empty
hand that receives ydpLg charis, and its first movement is to turn from
sin in repentance — see the entry metanoia.

= Pneuma pneuma

Tivedpa pneuma is breath, wind and spirit — air in motion, and so the
vital principle by which a body lives.
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In the Septuagint it stands almost everywhere the Hebrew has ruach,
and itinherits that whole range: the wind over the waters, the breath in
the nostrils, the Spirit of God. Set beside nephesh itis the narrower word

—nephesh is a person as a living self, pneuma is a person as drawing life
from God.

Q

= Qadosh gados

R

WiTR qados means holy — set apart, distinct, wholly belonging to God.
From the root H6942 (to be set apart, consecrated), it marks the funda-
mental separation between the Creator and all that is common. The
seraphim’s threefold cry, holy, holy, holy (Isaiah 6:3), names the LORD’s
transcendent otherness; and the people bound to him are in turn sum-
moned: be holy, for I am holy (Leviticus 19:2).

= Redemption

Release secured by a price paid, not by a debt waived.

Itis grace in action within covenant: the kinsman who has the right to
buy back exercises it, and the freed party owes his life to another. Where
mercy meets need and justice gives what is due, redemption pays what
neither could waive.

= Repentance

The turning; the Greek metanoia. Not remorse but reversal — the whole
person turned about.

Itisinseparable from faith, and itissuesin a changed walk rather than
a changed mood.

= Righteousness

Rightness — tsedeq in Hebrew, dikaiosyne in Greek.

In covenant it is not abstract fairness but faithfulness to what was
promised, which is why it stands beside chesed and emet rather than
over against them, and why it can be received with grace rather than
earned.

= Ruach ruah

1. T ruah is wind, breath, spirit — a moving, invisible power known
chiefly by its effects. In its most concrete sense it is the wind that sweeps
over the waters and the breath in the nostrils of every living creature. At
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the first creation the M7 ruah of God hovers over the face of the deep
(Genesis 1:2). 2. Turned inward, 137 ruah is the animating spirit of a per-
son — the seat of vitality, will, and temper, the life-breath that God gives
and gathers again. Supremely the word names the Spirit of God himself,
the LORD’s own life-giving presence and empowering. In the New Tes-
tament the Greek mvedpa pneuma answers to it.

S

= Selah

ﬂi70 selah is a term of uncertain meaning, found some seventy times in the
Psalms and thrice in Habakkuk, most probably a musical or liturgical di-
rection — perhaps a pause, an instrumental interlude, or a summons to
lift up the voice. Its etymology remains debated, and translators gener-
ally leave it untransliterated in the running text.

= Shalom salom

1. Dﬁ@? Salom is wholeness, well-being, completeness — not merely the ab-
sence of conflict but the active presence of flourishing in every relation-
ship: with God, with neighbor, and with creation. From the root H7999
(to be complete, to make whole), it embraces health, prosperity, security,
and reconciled peace. The priestly blessing asks that the LORD lift up his
face upon his people and grant them Di‘?@ Salom (Numbers 6:26). 2. By
natural extension Dﬁbgﬁ Salom serves as both greeting and farewell — a
wish that the other be made whole. Its horizon is finally eschatological:
the restored and unbroken order that the Messiah brings as the Prince of
Peace (Isaiah 9:6).

= Soul
The living self; the Hebrew nephesh. Not a part of a person set over
against the body but the person alive — appetite, desire, emotion and
will together.
To love God with all the soul is to love him with the whole appetite of
the self.

= Spirit
Wind, breath, life. The Hebrew ruach and the Greek pneuma both begin
with air in motion and end with the Spirit of God.
Set beside soul it is the narrower word: soul is a person as a living self,
spiritis a person as drawing life from God.
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= Torah rorah

770 torah is instruction, teaching, direction — from the root H3384 (to
throw, to point, to teach), which pictures a hand pointing out the way. It
is far broader than “law”: it is the LORD’s authoritative guidance for liv-
ing, at once command, narrative, and revelation. The 717 torah of the
LORD is perfect, reviving the soul (Psalm 19:7). By metonymy the word also
names the first five books of Scripture, the Pentateuch.

= Truth

Whatis so, and whois faithful. The Hebrew emet carries both senses and
the Greek aletheia inherits them.

Truth here is not primarily a property of statements but of persons,
which is why it can be spoken and also done, and why faith has some-
thing to rest its weight on.

= Tsedeq sedeq

P71% sedeq is rightness — what conforms to the norm, whether a weight
in a scale, a verdict in a court, or a life before God.

It travels with mishpat asits twin: tsedeq is the standard, mishpat the
decision thatappliesit. Itis a covenant word, soitis not abstract fairness
but faithfulness to what was promised — which is why the tsedeq of the
LORD can be spoken of as deliverance and even victory, and why it stands
beside chesed and emet rather than over against them.

\\Y

= Word

Y

Speech, reason, account — the Greek logos.

It ranges from a single spoken word to a reasoned discourse to the
ordering principle underlying a thing. In John it is the eternal Word
through whom all things were made, so the word that is true is not
merely accurate but trustworthy.

= Yada yada

YT yada “ is to know — but knowledge got by experience and owned
in relationship, not information held at a distance. Its range runs from
perceiving and discerning to recognising, acknowledging, confessing.
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It is the verb of the berit: to know God is to stand in covenant with
him and to acknowledge him as such. The promise of the new one is
that teaching will become unnecessary, for they shall all know me, from the
least of them unto the greatest of them (Jeremiah 31:34). What is known this
way is chesed and emet — a covenant partner is known by how he keeps
taith, which is why the ruach who writes the law inward is the one who
makes the knowing possible.

L] &YO(TCé((,o agapao

ayardaw agapad — to love in the deliberate sense; the verb of
oYaTn agape.

Becauseitis chosen rather than felt, it can be commanded — love your
enemies Matthew 5:44 — and it can be predicated of God toward the un-
deserving: God so loved the world john 3:16.

Itis not restricted to good objects, which is what keeps it from being a
merely pious word: Demas has loved this present world 2 Timothy 4:10;
men loved darkness rather than light John 3:19. The verb names a settled
direction of the will, and the will can be set wrongly.

Its exchange with @lAéw phileo at John 21:15-17 is deliberate: Christ
asks twice with this verb, Peter answers three times with the other, and
the third time Christ uses Peter’s word.

= &Yé(TCY] agape

oyarn agape — love: the word the New Testament chooses when it
means love that is decided rather than felt. Rare in classical Greek; the
Septuagint and the apostles took a colourless word and filled it.

It is defined by what it does, not by what it feels. God commends
His love toward us in that, while we were yet sinners, Christ died for
us Romans 5:8. The proof offered is not an emotion but an act, and the
recipients are named as undeserving in the same clause.

Paul refuses to define it abstractly. Love suffers long and is kind;
love envies not; is not puffed up; seeks not her own; is not easily pro-
voked; thinks no evil; rejoices not in iniquity, but rejoices in the truth 1
Corinthians 13:4-6. Fifteen verbs, and not one adjective of feeling. And
without it, tongues, prophecy, knowledge, faith that moves mountains
and even a body given to be burned come to nothing 1 Corinthians 13:1-3.

John grounds it in God rather than in us. God islove 1 John 4:8; and:
hereinislove, not that we loved God, but that He loved us 1 John 4:10. The
order is the doctrine.

Anditis commanded, which settles thatitis notamood. Anew com-
mandmentI give unto you, that you love one another; as  have loved you
John 13:34 — with the measure attached. Christ extends it past the point
where affection would stop: love your enemies Matthew 5:44.
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Its verb is &yamdw agapad. Distinguish @LAéw phileo, the love of warm
affection and friendship — the two are set side by side, deliberately, at
John 21:15-17.

= AYOTTNTOC agapétos
oyarntog agapetos — beloved: the verbal adjective of dyamdw agapao
— one who has been loved, passive. Not lovable.

Itis the Father’s word at the two great disclosures: this is My beloved
Son, in whom I am well pleased Matthew 3:17, and again on the mount
Matthew 17:5.

It is also the Septuagint’s word at Genesis 22:2 — thy son, thine only
son Isaac, whom thou lovest — which is why the phrase at the baptism
would have carried Moriah with it for anyone who knew the Greek Old
Testament.

And it becomes the ordinary address between Christians. John uses
it six times in one short letter; Paul calls Epaenetus, Amplias, Stachys
and Persis beloved by name Romans 16:5-12, and Onesimus a brother
beloved to the man who owned him Philemon 1:16.

= aloypoAoyio aischrologia
aioypoloyio aischrologia — foul speech: aioypdcaischros, shameful,
disgraceful, with Aéyog logos. Once.

Put off all these; anger, wrath, malice, blasphemy, filthy communi-
cation out of your mouth Colossians 3:8. It stands last in a list otherwise
made of dispositions — anger, wrath, malice — which places speech
among the sins of the heart rather than of manners.

The parallel passage supplies the alternative rather than only the pro-
hibition: neither filthiness, nor foolish talking, nor jesting, which are not
convenient: but rather giving of thanks Ephesians 5:4. The substitute of-
fered for coarse speech is gratitude, which is a stranger prescription than
silence would have been.

Related: pwporoyio morologia, foolish talk, in the same Ephesians
verse.

= GANOeLol alétheia
orbeiaaletheia — truth. Formed with the negative a- on
AovOdvw lanthano, to escape notice, to lie hidden: literally the un-
hidden, what is no longer concealed. Greek thinks of truth as disclosure;

on. The New Testament uses the Greek word carrying the Hebrew
weight.

So truth in Scripture is something you can do, which is nonsense
if truth is only accuracy: he that does truth comes to the light John 3:21.
And something you can walk in 3 John 1:4.

Itis a Person before it is a proposition. I am the way, the truth, and
the life John 14:6; and grace and truth came by Jesus Christ John 1:17 —
the pairing renders the Old Testament couple hesed and ’emet.
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It sets free, and the freeing is conditional on staying. If you con-
tinue in My word... you shall know the truth, and the truth shall make
you free John 8:31-32. The famous half of that sentence has a clause in
front of it.

It can be held down. Men hold the truth in unrighteousness Ro-
mans 1:18 — the verb is to suppress, to hold captive. Truth on this ac-
count is not merely missed; it is resisted.

And Pilate asks the question without waiting. What is truth? John
18:38 — then goes straight out. The Gospel lets the question stand unan-
swered in front of the One who had just said He came to bear witness to
it John 18:37.

= AANOYG alethes
aAN0Yc alethes — true, truthful, real: adjective of &A70sia alétheia, the
un-hidden.

It describes statements — this witness is true Titus 1:13 — and peo-
ple, including one paid to flatter: Master, we know that thou art true,
and teachest the way of God in truth, neither carest thou for any man
Matthew 22:16. The Pharisees say it as bait, and every word of it is accu-
rate.

It describes God against all comers: let God be true, but every man a
liar Romans 3:4.

And Christ uses it of testimony that is legally single yet valid: though
I bear record of Myself, yet My record is true: for I know whence I came
John 8:14.

Paul gathers it into the list of what to think about: whatsoever things
are true, whatsoever things are honest Philippians 4:8.

= &AOYOG alogos
dAoyog alogos — without reason: the negative a- on A6yog logos. Three
occurrences.

Twice it describes animals — brute beasts, made to be taken and de-
stroyed 2 Peter 2:12, and: what they know naturally, as brute beasts Jude
1:10. Both times the point is not cruelty to animals but that men who fol-
low appetite without judgment have taken the lower category on them-
selves.

Once it is used of a legal absurdity: it seems to me unreasonable to
send a prisoner, and not withal to signify the crimes laid against him Acts
25:27 — Festus, who cannot state a charge.

A creature with Adyog logos that refuses to use it does not become neu-
tral. Scripture puts it with the beasts.

= voAoYio analogia
avoroyio analogia — proportion: &vd ana, up or according to, with
A6Y0g logos in its sense of ratio, reckoning. A mathematician’s word; it
gives English analogy. Once.
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Having then gifts differing according to the grace that is given to us,
whether prophecy, let us prophesy according to the proportion of faith
Romans 12:6.

Two readings are current, and the Greek permits both. Either in pro-
portion to the faith he has been given — prophesy up to your measure and
no further; or in agreement with the faith, the body of what is believed,
which is how the phrase came to be used later as a rule of interpretation.

The context favours the first: the sentence sits inside a passage on
measure — God has dealt to every man the measure of faith Romans
12:3 — and each gift in the list is bounded rather than defined.

Either way the word forbids the same thing: speaking beyond what
has been given.

= AYOLOL anoia

avoio anoia — mindlessness: the negative a- on vod¢g nous. Not stupid-
ity but the mind out of action. Twice.

Of the scribes and Pharisees after the healing on the sabbath: they
were filled with madness; and communed one with another what they
might do to Jesus Luke 6:11. The English madness is strong but the Greek
is stronger for being cold — reason vacated, and a plan formed in the
vacancy.

Of the false teachers: as Jannes and Jambres withstood Moses, so do
these also resist the truth... but they shall proceed no further: for their
folly shall be manifest unto all men 2 Timothy 3:8-9.

Both uses concern people who are notignorant. What the word names
is a mind present, informed, and not working — which is why the entry
belongs beside petdvoia metanoia, the mind changed.

= AVTLAEYW antilego
avTLAéYw antilego — to speak against, to contradict, and so to oppose:
ol anti, against, with Aéyw lego.

Simeon uses it of the child in his arms: this child is set for the fall
and rising again of many in Israel; and for a sign which shall be spo-
ken against Luke 2:34. The opposition is predicted as part of the office,
not as its failure.

It describes the reception of the gospel in Acts — the Jews contradict-
ing and blaspheming Acts 13:45 — and the standing verdict Paul quotes
at the very end of the book: all day long I have stretched forth My hands
unto a disobedient and gainsaying people Romans 10:21.

It also names a qualification for eldership: able by sound doctrine
both to exhort and to convince the gainsayers Titus 1:9.

And Jude marks a third use — perished in the gainsaying of Core Jude
1:11, where contradiction has become rebellion.
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= ATTOAOYEOUOL apologeomai

B

amoAoyéopor apologeomai — to speak in one’s defence: &6 apo, from
or off, with Aéyw lego. A courtroom word — it gives English apology in
the old sense of a reasoned defence, not an expression of regret.

Paul uses it standing before Agrippa: I think myself happy... because
shall answer for myself Acts 26:2.

Its noun amoAoyto apologia carries the famous instruction: be ready
always to give an answer to every man that asks you a reason of the hope
that is in you, with meekness and fear I Peter 3:15. The defence is com-
manded; so is the manner of it.

Christ forbids rehearsing one in advance under trial Luke 21:14 — not
because no defence is to be made, but because it will be given.

= BotTOAOYEW battologeo

I'

BottoAoyEw battologed — to babble, to repeat words emptily; probably
imitative of stammering — bat-bat — combined with Aéyw lego. Once in
the New Testament.

When ye pray, use not vain repetitions, as the heathen do: for they
think that they shall be heard for their much speaking Matthew 6:7 —
where the second phrase is ToAvAoYio polylogia.

The reason given is not that repetition is forbidden but that it is un-
necessary: your Father knows what things ye have need of, before ye
ask Him Matthew 6:8. Pagan prayer piles up words to secure attention;
the objection is to the theory of God behind it.

Christ Himself prays the same words three times in Gethsemane
Matthew 26:44, which settles that repetition as such is not the thing
condemned.

= YEVEXAOYEW genealoged

Yeveahoyéw genealoged — to trace a descent: Yévog genos, race or stock,
with Aéyw lego in its sense of to reckon up. Once.

Of Melchizedek: without father, without mother, without descent...
but he whose descent is not counted from them received tithes of Abra-
ham Hebrews 7:3, Hebrews 7:6.

The argument turns on an absence in the record rather than on a claim
about the man. Levitical priesthood ran by genealogy — a priest who
could not produce his line was put out of it Nehemiah 7:64. Melchizedek
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has no line given, and Hebrews uses that silence to picture a priesthood
which does not descend and therefore does not lapse.

Its noun yeveaAoyio genealogia appears twice as a warning: neither
give heed to fables and endless genealogies, which minister questions,
rather than godly edifying I Timothy 1:4; and again at Titus 3:9.

= YLVOOXW ginosko
YWwoxw ginosko — to know, and like Hebrew Y7 yada ° it means
knowledge by acquaintance, not by information. It gives gnosis, and
the heresy named from it.

So it is used of the marriage bed without euphemism Matthew 1:25,
and of God’s recognition of His own: the Lord knows them that are His
2 Timothy 2:19.

Which makes the sentence of rejection what it is: I never knew you:
depart from Me Matthew 7:23 — said to people who had prophesied and
cast out devils in His name, and therefore knew a great deal about Him.

Itis a knowledge that can grow: that I may know Him, and the power
of His resurrection Philippians 3:10, written by a man thirty years in.

Distinguish eido eidd, to know as having seen — the two stand side
by side at John 8:55, where Christ says the accusers have not known the
Father, but He knows Him.

A

= SLaAEyopoL dialegomai

dtoAéyopot dialegomai — to reason with, to discuss, to argue a case
back and forth: & dia, through, with Aéyw lego. It gives English dialogue
and dialectic.

Luke uses it as Paul’s normal method. In Thessalonica he reasoned
with them out of the Scriptures three sabbath days, opening and alleging
Acts 17:2-3; in Athens, in the synagogue and in the market daily Acts 17:17;
in Ephesus, two years in the school of Tyrannus Acts 19:9.

The word assumes an interlocutor who may answer back. Preaching
in Actsisnotonly proclamation;itis argument conducted in public, from
texts.

And it can be uncomfortable: as he reasoned of righteousness, tem-
perance, and judgment to come, Felix trembled Acts 24:25.

= OLvoLo. dianoia

davora dianoia — the mind at work: 5ié dia, through, with vod¢ nous
— thinking a thing through, and so understanding, disposition, imagina-
tion.

Itis the word added to the Shema when Christ quotes it: love the Lord
thy God with all thy heart, and with all thy soul, and with all thy mind
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Mark 12:30. The Hebrew has heart, soul and might; the Greek makes the
reasoning faculty explicit.

It is where the new covenant is written: I will put My laws into their
mind, and write them in their hearts Hebrews 8:10.

It can be darkened — having the understanding darkened, being
alienated from the life of God Ephesians 4:18 — and it is what Christ
opens after the resurrection: then opened He their understanding, that
they might understand the scriptures Luke 24:45.

And Peter tells his readers to gird it up I Peter 1:13.

= O{xonog dikaios
dixowog dikaios — just, righteous: conforming to the standard. Adjec-
tive of Suxawoobvy dikaiosyne, rendering Hebrew P13 saddiq.

Scripture applies it to ordinary people without irony — Joseph was a
just man Matthew 1:19, and the proof given is that he intended to protect
Mary rather than make an example of her. Simeon Luke 2:25 and Joseph
of Arimathaea Luke 23:50 get the same word.

Itis applied to God as the ground of forgiveness rather than an obsta-
cle toit: Heis faithful and just to forgive us our sins 1 John 1:9; and Paul’s
hinge — that He might be just, and the justifier of him which believes
in Jesus Romans 3:26.

Anditis the verdict a Roman soldier reaches at the cross: certainly this
was a righteous man Luke 23:47.

The universal statement stands over all of it: there is none righteous,
no, not one Romans 3:10.

= OLXOLOOVVY] dikaiosyne
dwxoooVvy dikaiosyne — righteousness: the state of being right with
respect to a standard, and so of being acquitted. Same family as
dixarog dikaios, just, and Sixowdw dikaioo, to declare righteous — a
courtroom verb, not a workshop one. It renders Hebrew P77 sedeq.

Paul’s thesis names two kinds and sets them against each other.
They being ignorant of God’s righteousness, and going about to estab-
lish their own righteousness, have not submitted themselves unto the
righteousness of God Romans 10:3. The failure is not laxity; it is industry
aimed at the wrong account.

He states his own case in the same terms — not having mine own
righteousness, which is of the law, but that which is through the faith of
Christ Philippians 3:9, having just counted his considerable credentials
as loss.

The exchange is stated flatly. He made Him to be sin for us, who
knew no sin; that we might be made the righteousness of God in Him
2 Corinthians 5:21.

And it is not a legal fiction that leaves the man unchanged. Being
then made free from sin, you became the servants of righteousness Ro-
mans 6:18; and: he that does righteousness is righteous I John 3:7, which
John writes precisely to stop anyone drawing the other conclusion.
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Christ sets the bar before He supplies it — except your
righteousness shall exceed the righteousness of the scribes and
Pharisees, you shall in no case enter into the kingdom of heaven
Matthew 5:20 — and then: blessed are they which do hunger and
thirst after righteousness, for they shall be filled Matthew 5:6. The
qualification is appetite, not attainment.

= d{Aoyoc dilogos
dthoyoc dilogos — double-tongued: dic dis, twice, with Aéyog logos. Say-
ing a thing two ways — one account to this man, another to that. Once.

It stands in the qualifications for deacons: likewise must the deacons
be grave, not doubletongued, not given to much wine, not greedy of
filthy lucre 1 Timothy 3:8.

The placementis instructive. It sits between gravity and greed, among
the qualities you would only discover by watching a man over time —
which is why the next verse requires that they first be proved I Timothy
3:10.

The fault is not lying outright. It is maintaining two versions, each
true enough in its own room; and the office it disqualifies from is the one
that handles the church’s money and its poor.

= OOXEwW dokeo

doxéw doked — to seem, to suppose, to be of the opinion. The root be-
hind 36€a doxa in its older sense of opinion, and behind dogma and ortho-
dox.

It carries the gap between how a thing looks and how it is, which is
why the New Testament keeps it near warnings. Let him that thinks he
stands take heed lest he fall 1 Corinthians 10:12. If any man seem to be re-
ligious, and bridles not his tongue, this man’s religion is vain James 1:26.

Paul uses it drily of the Jerusalem leadership — those who seemed to
be somewhat Galatians 2:6 — and adds that what they were makes no
difference to him, God accepting no man’s person.

It also does ordinary work: the stone which the builders rejected; and
it seemed good to the Holy Spirit and to us Acts 15:28, where a council’s
judgment is stated with proper modesty.

n 5(’)%0( doxa

d6Eo doxa — glory. In classical Greek the word meant opinion, what
people think of you— from doxéw dokeo, to seem, to suppose. The Septu-
agint took that word and used it for Hebrew 7132 kabdd, weight, and the
meaning was permanently changed: from how you are regarded to what
you actually are.

The old sense survives where the New Testament wants it to sting.
They loved the praise of men more than the praise of God John 12:43 —
doxa both times, human opinion set against divine substance.

Christ makes glory-seeking the reason unbelief is possible. How
can you believe, which receive honour one of another, and seek not the
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honour that comes from God only? John 5:44. Not fail to believe — can-
not.

Itis what was veiled and briefly shown. He was transfigured before
them Matthew 17:2; and John says plainly, we beheld His glory John 1:14.
Hebrews calls Him the brightness of His glory, and the express image
of His person Hebrews 1:3.

And it is the destination, not merely the ornament. We are
changed into the same image from glory to glory 2 Corinthians 3:18;
and the present suffering is weighed against a far more exceeding and
eternal weight of glory 2 Corinthians 4:17 — where Paul, writing Greek,
reaches for the Hebrew metaphor of weight to say it.

Verb: 30EGCw doxazo, to glorify. Contrast xevddoEog kenodoxos,
empty-glory — vainglorious Galatians 5:26: opinion with no weight
behind it, which is the word doing both jobs at once.

= O0EGLw doxazo

dokEalw doxazo — to glorify: verb of 36Ea doxa. Since doxa moved from
opinion to weight, the verb means both to think well of and to make
weighty — to recognise what is there, and to invest with what was not.

Of men toward God it is the first sense: they glorified God, which had
given such power unto men Matthew 9:8. Nothing is added to God; the
assessment is corrected.

Of God toward men it is the second: whom He justified, them He also
glorified Romans 8:30 — past tense, of something not yet visible.

Christ uses it both ways in one prayer: I have glorified Thee on the
earth... and now, O Father, glorify Thou Me John 17:4-5.

And it is what a body is for: glorify God in your body 1 Corinthians
6:20.

E

= lPNVEV® eiréneuc
elpnvedw eireneud — to be at peace, to keep peace; verb of ciprjvn eiréne.
Four times, always as a command to the church and always with a limit
attached.

If it be possible, as much as lieth in you, live peaceably with all men
Romans 12:18. Two qualifications in one clause: peace may not be possi-
ble, and your responsibility ends at your own side of it.

Be perfect, be of good comfort, be of one mind, live in peace; and the
God of love and peace shall be with you 2 Corinthians 13:11 — the last
words of a letter written to a divided congregation.

Be at peace among yourselves I Thessalonians 5:13, where the context
is honouring those who labour among them.
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And once as arebuke turned into a charge: have saltin yourselves, and
have peace one with another Mark 9:50 — said immediately after the
disciples had argued about who was greatest.

= lPNVY eirene
elpNvn eirene — peace. In classical Greek chiefly the absence of war, aneg-
ative condition; in the New Testament it carries the freight of Hebrew
Oi9W $além, which is positive — wholeness, soundness, everything in
its place. A man can be at peace in the Greek sense and still be in pieces.

It is first a state between God and man, not a feeling. Therefore
being justified by faith, we have peace with God through our Lord Jesus
Christ Romans 5:1 — a standing already secured, stated in the indicative.

Then it is a gift distinguished from the world’s version. Peace I
leave with you, My peace I give unto you: not as the world gives john
14:27. The world gives it by removing the trouble; Christ gives it in the
same sentence as in the world you shall have tribulation John 16:33.

It guards rather than explains. The peace of God, which passes all
understanding, shall keep your hearts and minds Philippians 4:7 — the
verb is a military one, to garrison. It does not answer the anxiety; it
stands watch over the person.

And itis made, at a price. Having made peace through the blood of
His cross Colossians 1:20; He is our peace, who has broken down the mid-
dle wall of partition Ephesians 2:14. Blessed are the peacemakers Matthew
5:9 puts the work in human hands too.

Adjective eipnvixdgeirenikos; and eipnvomoldg eirenopoios, peace-
maker, used once Matthew 5:9.

= €lpNVLXOG eirénikos
elpnvixdg eirenikos — peaceable; adjective of eiprvn eirene. Twice.

Of chastening: no chastening for the present seems to be joyous,
but grievous: nevertheless afterward it yields the peaceable fruit of
righteousness unto them which are exercised thereby Hebrews 12:11. The
peace is named as an outcome of something that was not peaceful.

AndinJames, where wisdom is graded: the wisdom thatis from above
is first pure, then peaceable, gentle, and easy to be intreated, full of
mercy and good fruits, without partiality, and without hypocrisy James
3:17.

That ordering s the entry. Purity comes first; peaceableness second. A
peace bought by giving up the firstitem is not this wisdom — and James
has just described the alternative as earthly, sensual, devilish James 3:15.

= lPNVOTIOLOG eirenopoios
elpnvoToLog eirenopoios — peacemaker: cipnvr eirene with TolEw poieo,
to make. Once.
Blessed are the peacemakers: for they shall be called the children of
God Matthew 5:9.
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The word is agentive — one who makes peace, not one who is peaceful
or who avoids conflict. The beatitude before it blesses the pure in heart
and the one after blesses the persecuted, which places peacemaking be-
tween purity and trouble rather than in place of them.

Its verb appears once, of the cross: having made peace through the
blood of His cross Colossians 1:20. That is the pattern the noun points at
— peace made at cost by a third party who was not the offender.

Compare eipnvLxdg eirénikos, where James puts pure before peaceable.

= EXAEYOUOL eklegomai
exAéyopoun eklegomai — to pick out for oneself: éxek, out of, with
Aéyw lego in its older sense of to gather, to select. Middle voice through-
out— the chooser chooses for himself, which is the whole weight of the
word. It gives eclectic and, through the adjective éxAextdc eklektos, elect.

Christ applies it to the Twelve and removes any suggestion of merit:
you have not chosen Me, but I have chosen you John 15:16. And He notes
that the choosing did not exclude Judas john 6:70.

Paul states what sort of material was selected: God has chosen the
foolish things of the world to confound the wise... that no flesh should
glory 1 Corinthians 1:27-29. And: He has chosen us in Him before the
foundation of the world Ephesians 1:4.

James adds the pointed case — has not God chosen the poor of this
world, rich in faith? James 2:5 —in a passage rebuking congregations for
choosing differently.

= EAOYEW elloged
géMoYEw elloged — to charge to an account: €v en, in, with Adyog logos
in its bookkeeping sense. To enter on someone’s ledger.

Once in Paul’s letter about a runaway slave: if he hath wronged thee,
or oweth thee ought, put that on mine account Philemon 1:18 — fol-
lowed by a signed guarantee: I Paul have written it with mine own hand,
I will repay it Philemon 1:19.

And once where the accounting is negative: until the law sin was in
the world: but sin is not imputed when there is no law Romans 5:13.

The two uses together give the doctrine in commercial terms —a debt
genuinely owed, transferred by the willing act of someone solvent. Com-
pare Aoyilop.ou logizomai, the verb Paul uses of righteousness reckoned
to Abraham.

= EATTICW elpizo
gATTICw elpizo — to hope; verb of éAmtic elpis, and like the noun it means
confident expectation rather than wishing.
Its grammar carries the doctrine: the New Testament repeatedly puts
it in the perfect — a hope set and still standing. We trust in the living
God, who is the Saviour of all men I Timothy 4:10.
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It takes an object, and the object decides its worth: charge them that
are rich in this world, that they be not highminded, nor trust in uncer-
tain riches, but in the living God 1 Timothy 6:17.

Paul usesit plainly of ordinary plans — I trust to see you shortly Phile-
mon 1:22 — which keeps the word from becoming religious jargon.

And once it marks the whole scope of the Christian claim: if in this life
only we have hope in Christ, we are of all men most miserable 1 Corinthi-
ans 15:19.

= EATTiC elpis
gAmtic elpis—hope. Not the English hope, which means wishing, with the
outcome unknown. Greek éAmtic elpisin the New Testament is confident
expectation of a certain thing not yet in hand — the uncertainty is in
the timing, never in the outcome.

Paul defines it by what it is not. Hope that is seen is not hope: for
what a man sees, why does he yet hope for? But if we hope for that we
see not, then do we with patience wait for it Romans 8:24-25. Invisibility
is the condition of hope, not a defectin it.

It is anchored outside the believer. Which hope we have as an an-
chor of the soul, both sure and stedfast, and which enters into that
within the veil Hebrews 6:19. The anchor is not dropped into the seabed
under us; it is fixed in the sanctuary above.

Its content is named plainly — looking for that blessed hope, and
the glorious appearing of the great God and our Saviour Jesus Christ Titus
2:13. Hope in Scripture has an object with a name.

And it does not disappoint, because of what has already been given
as pledge: hope makes not ashamed, because the love of God is shed
abroad in our hearts by the Holy Spirit Romans 5:5.

Without it, the description is bleak and exact: having no hope, and
without God in the world Ephesians 2:12 — the two go together.

Verb: éATtilw elpizo. It stands with faith and love in the enduring three
1 Corinthians 13:13.

= €V00EO0C endoxos

gvdokoc endoxos — glorious, honoured, held in esteem: v en, in, with
d6Ea doxa. Having weight in it.

Itis used of clothing and status — they which are gorgeously appar-
elled, and live delicately, are in kings’ courts Luke 7:25 — and of the
crowd’s reaction to Christ: they rejoiced for all the glorious things that
were done by Him Luke 13:17.

Paul turns it against the Corinthians in a sentence with the edge left
on: we are fools for Christ’s sake, but ye are wise in Christ; we are weak,
but ye are strong; ye are honourable, but we are despised I Corinthians
4:10.

And it describes what the Church is to be presented as at the end: a
glorious church, not having spot, or wrinkle, or any such thing Ephesians
5:27.
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= EVVWOLoL ennoia

gvvora ennoia— the thought formed in the mind, an intent or purpose:
€v en, in, with vob¢ nous. Twice in the New Testament.

Peter: arm yourselves likewise with the same mind I Peter 4:1— a set-
tled intent taken up as a weapon, on the pattern of Christ’s own suffer-
ing.

Hebrews puts it where the word cuts: the word of God is quick, and
powerful, and sharper than any twoedged sword... and is a discerner of
the thoughts and intents of the heart Hebrews 4:12. Not thoughts as they
are expressed, but as they are formed.

The distinction from its relatives is one of stage: vodg nous the faculty,
dtavora dianoia the reasoning through, €vvola ennoia the intention ar-
rived at.

= ETEYW epechd
gméyw epechdo — to hold upon: &mtiepi, upon, with &yw echo, to hold.
Hence to fix attention on, to hold fast, or to hold back — the sense shifts
with what is being held.

Attention: Christ marked how the guests chose out the chief rooms
Luke 14:7; and Paul tells Timothy, take heed unto thyself, and unto the
doctrine I Timothy 4:16, with the order of those two objects worth noting.

Holding out: shine as lights in the world, holding forth the word of
life Philippians 2:16 — the image is of offering something to someone, as
a cup is held out.

And delay: so he sent into Macedonia two of them that ministered
unto him, but he himself stayed in Asia for a season Acts 19:22.

One verb, and in each case something is being kept in position rather
than merely observed.

= ETULAEYOUOL epilegomai
eTLAé Yoo epilegomai — €Tl epi, upon, with Aéyw lego. Twice in the
New Testament, in its two distinct senses.

To call, to name: there is at Jerusalem by the sheep market a pool,
which is called in the Hebrew tongue Bethesda jJohn 5:2.

To choose for oneself — the middle voice, the same force as in
exAéyop.oun eklegomai: Paul chose Silas, and departed, being recom-
mended by the brethren unto the grace of God Acts 15:40.

The second occurrence sits immediately after the quarrel with Barn-
abas over Mark, and Luke reports the choosing without comment on the
quarrel. He notes only that the brethren commended Paul to grace —
and does not say the same of the other party.

= ETtivoLoL epinoia
éntivola epinoia — a thought conceived, a design or intent: &t epi,
upon, with vod¢ nous. Once, and it is the object of a command to repent.
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Peter to Simon the sorcerer, who has offered money for the power to
confer the Spirit: repent therefore of this thy wickedness, and pray God,
if perhaps the thought of thine heart may be forgiven thee Acts 8:22.

The offence named for repentance is not the act of offering but the
thought behind it — that the gift of God may be purchased. Nothing
had yet changed hands.

That is the doctrinal weight of the word: intention is treated as the
thing requiring forgiveness, and Peter is uncertain enough of the out-
come to say if perhaps.

Compare &vvola ennoia, the intent that Hebrews says the word of God
discerns Hebrews 4:12.

= ETULOTAUOL epistamai
eniotopot epistamai — to understand, to be acquainted with, to
know how. The verb of competent, informed knowledge — as against
Yy oxw ginosko, knowledge by relationship.

The distinction is visible in one sentence. The evil spirit answers the
seven sons of Sceva: Jesus [ know —ytvoxw ginosko — and Paul [ know
of — this verb — but who are ye? Acts 19:15. Two different words in one
reply, and the exorcists rate neither.

Judeusesitof knowledge by instinct alone: what they know naturally,
as brute beasts, in those things they corrupt themselves jude 1:10.

And Paul uses it of ordinary informed acquaintance under examina-
tion: I know that thou hast been of many years a judge unto this nation
Acts 24:10.

= ETTW epo
€T ep0 — to say, to speak. Not a separate verb in use but the aorist
stem that supplies Aéyw lego — Greek builds say from more than one
root, as English builds go and went.

So it appears wherever the New Testament records a completed utter-
ance: God said, Let there be light 2 Corinthians 4:6; He said unto them,
But whom say ye that I am? Matthew 16:15; the Lord said unto my Lord,
Sit thou on My right hand Matthew 22:44.

It carries the sentences that end a matter: Jesus said unto him, Thou
hast said Matthew 26:64.

Listed here only because a concordance separates it from Aéyw lego
and a reader may take that for a difference in meaning. It is a difference
in tense.

= EDAOYEW euloged
edAOYEW euloged — to speak well of: €0 eu, well, with Aéyw lego, to say.
It gives English eulogy, and it renders Hebrew 713 barak, to bless.

The direction of the word decides its force. When God blesses, the
speaking does something: God blessed them, saying, Be fruitful Gene-
sis 1:22. When men bless God, the same verb means to speak His worth
back to Him — bless the LORD, O my soul Psalm 103:1.
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Christ blesses bread before breaking it Matthew 26:26, and blesses the
children Mark 10:16.

And the command turns it against instinct: bless them that curse you
Luke 6:28; bless, and curse not Romans 12:14. Noun: ebAoyia eulogia.

= EOVOEW eunoed

e0OVOEw eunoedo — to be well-minded toward someone: €0 eu, well, with
voO¢ nous. To come to terms, to be reconciled. Once.

Agree with thine adversary quickly, whiles thou art in the way with
him; lest at any time the adversary deliver thee to the judge Matthew 5:25.

The setting is legal — two men walking to court — and the counsel is
to settle before arriving. The urgency is practical: once the case is heard
the outcome leaves your hands, and Christ follows it with a debtor who
will not come out till he has paid the uttermost farthing Matthew 5:26.

It stands in the same section as the command to leave your gift at the
altar and go be reconciled to your brother first Matthew 5:24 — the same
instinct applied to worship rather than to litigation.

Its noun ebvola eunoiais used of the goodwill a servant owes Ephesians
6:7.

K

= XOXOANOYEW kakologed

xoxoAoYEwW kakologeo — to speak evil of, to curse: xoxdc kakos, bad,
with Aéyw lego.

Christ quotes the law with it: he that curseth father or mother, let
him die the death Matthew 15:4 — and the point of the quotation is that
the scribes had built a rule allowing a man to withhold support from his
parents by declaring it a gift Matthew 15:5. Neglect dressed as devotion
is treated as a species of cursing them.

It also describes ordinary opposition: when divers were hardened,
and believed not, but spake evil of that way before the multitude Acts
19:9.

And Christ blocks the reflex to silence outsiders with it: there is no
man which shall do a miracle in My name, that can lightly speak evil of
Me Mark 9:39 — said to disciples who wanted a man stopped because
he was not of their company.

= XOTOAEYW katalego

XATOAEY W katalegdo — to enrol, to enter on a list: xatd kata, down, with
Aéyw lego in its sense of to count, to reckon up. To write someone down.
Once in the New Testament, of the widows’ roll: let not a widow be
taken into the number under threescore years old I Timothy 5:9. What
follows is a list of qualifications — one man’s wife, well reported of for
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good works, having brought up children, lodged strangers, washed the
saints’ feet, relieved the afflicted 1 Timothy 5:10.

So the church kept an actual register, with an age and a standard at-
tached, and Paul thought it worth regulating in writing.

The passage is often read as being about honour. It is also about
money — the roll determined who the congregation supported 1 Tim-
othy 5:16, which is why the criteria are stated so precisely.

= XeVOO0EOC kenodoxos

%xevO00Eog kenodoxos — vainglorious:  xevdg kenos, empty, with
d6En doxa. Since doxa means both opinion and weight, the compound is
exact — glory with nothing in it, reputation without substance.

Once as an adjective: let us not be desirous of vain glory, provoking
one another, envying one another Galatians 5:26 — and the two symp-
toms named are provocation and envy, which are what empty glory pro-
duces in both directions.

Its noun xevodokia kenodoxia appears in the sentence that answers it:
let nothing be done through strife or vainglory; but in lowliness of mind
let each esteem other better than themselves Philippians 2:3 — immedi-
ately before the passage on Christ emptying Himself.

The cure offered is not modesty about oneself but attention to some-
body else.

= XOLYOG koinos

%0L0¢ koinos— common, in two senses that pull opposite ways, and the
New Testament exploits both.

Shared, and therefore good: they had all things common Acts 2:44;
Paul writes to Titus of the common faith Titus 1:4, and Jude of the com-
mon salvation Jude I:3.

Ordinary, and therefore ritually unclean — the Jewish usage: to
eat with defiled, that is to say, unwashen hands Mark 7:2. This is the
sense Peter means on the housetop: I have never eaten any thing thatis
common or unclean Acts 10:14, and the answer overturns the category —
what God has cleansed, call not thou common Acts 10:15.

The two senses meet in Acts: the vision that abolishes common as a
barrier is what makes a Gentile church, and so makes the goods common
in the other sense.

Related: xotvwvia koinonia, fellowship.

= XOLYWVEW koinoned

XOLVWVEW koinoneo — to share in, to have a part with; the verb of
xowwvio koinonia.

Itis used of money going out — distributing to the necessity of saints
Romans 12:13;let him that is taught communicate unto him that teaches
in all good things Galatians 6:6; and Paul’s note that no church com-
municated with him concerning giving and receiving but Philippi only
Philippians 4:15.
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Itis also used of sharing what one would rather not: rejoice, inasmuch
as you are partakers of Christ’s sufferings 1 Peter 4:13.

And it carries a warning about sharing in the wrong direction: be not
partaker of other men’s sins I Timothy 5:22.

= XOLYWYLOL koinonia

xowwvio koinonia — fellowship, partnership, having in common.
From xotvég koinos, common. The ordinary Greek word for a business
partnership or a joint holding — which is why the English fellowship,
worn down to mean coffee after a service, understates it.

It begins as a share in Persons, not in activities. Truly our
fellowship is with the Father, and with His Son Jesus Christ I John 1:3;
and: the communion of the Holy Spirit be with you all 2 Corinthians
13:14.

The first church shows what it looked like. They continued sted-
tastly in the apostles’ doctrine and fellowship, and in breaking of bread,
and in prayers Acts 2:42 — and two verses later, they had all things com-
mon, the adjective from the same root Acts 2:44.

Paul uses it of money without embarrassment. The collection for
the poor saints is called a xowvwvia koinonia Romans 15:26, and the Philip-
pians’ repeated gifts are their fellowship in the gospel Philippians I:5.
Sharing goods and sharing faith are the same word.

It also names a share in suffering — that I may know Him, and the
power of His resurrection, and the fellowship of His sufferings Philippi-
ans 3:10.

And the Tableisits sharpestinstance. The cup of blessing which we
bless, is it not the communion of the blood of Christ? 1 Corinthians 10:16
— and Paul reasons from that to why the same people cannot also share
the table of demons 1 Corinthians 10:21.

Its limit is stated too: what fellowship has righteousness with un-
righteousness? 2 Corinthians 6:14. A word for what is held in common
cannot cover what cannot be held in common.

= XOLYWVLXOG koinonikos

XOLVWYLXOG koinonikos — ready to share, sociable in the strong sense of
holding things in common. Once in the New Testament.

It stands in the charge to the rich: that they do good, that they be rich
in good works, ready to distribute, willing to communicate I Timothy
6:18. The two words are near synonyms stacked for weight — generous,
and of a disposition to share rather than merely performing acts of shar-
ing.

What follows is the reason: laying up in store for themselves a good
foundation against the time to come, that they may lay hold on eternal
life 1 Timothy 6:19.

The adjective describes a settled character. Its noun is
xolvwvia koinonia.



XOLVWVOG — AEYW 31

n KOLVO)V(’)C_, koinonos

%OLWVOG koinonos — a partner, a sharer; the person who holds some-
thing in common. In ordinary Greek, a business partner — which is ex-
actly how Luke uses it of James and John, who were partners with Simon
in the fishing Luke 5:10.

Paul uses it for what people are joined to by eating: they which eat of
the sacrifices are partakers of the altar 1 Corinthians 10:18, and reasons
from that to why the same person cannot be a partner of the Lord’s table
and of demons.

Philemon is asked on this basis: if thou count me therefore a partner,
receive him as myself Philemon 1:17 — a partnership invoked to settle a
runaway slave’s case.

And Peter states the highest use: partakers of the divine nature 2 Peter
1:4.

A

= AOAEW laled

AoAéw laled — to speak, with attention to the act of uttering rather than
to the content. Originally of any sound made with the mouth; Aéyw lego
is nearer to say — what is said.

The distinction shows where the pointis the speaking itself. God, who
at sundry times and in divers manners spake in time past unto the fa-
thers by the prophets, has in these last days spoken unto us by His Son
Hebrews 1:1-2.

It governs the tongues passages throughout — he that speaks in an
unknown tongue speaks not unto men, but unto God I Corinthians 14:2
— and the healings of the dumb: the dumb spake: and the multitudes
marvelled Matthew 9:33.

And it is what the heart’s contents come out as: out of the abundance
of the heart the mouth speaks Matthew 12:34. Which is why Christ can
treat idle speech as evidence Matthew 12:36.

= AEY® lego

Aéyw lego — to say, and beneath that, to lay, to pick, to gather. The
older physical sense survives in the compounds, which is why one root
yields both speaking words and collecting things.

Gathering: oLAAEY® syllego, to gather up; ExAéyopa eklegomai, to pick
out, whence elect; omteppoAdyog spermologos, a seed-picker.

Speaking: Adyoc logos, the word; 6poAoyEw homologeo, to say the same
thing, confess; avtiAéyw antilego, to speak against.

Reckoning: Aoyilopow logizomai, to count to an account;
gMoYEw ellogeo, to charge to one.
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Threeideas —laying out, saying, and counting — are one word family
in Greek, and a good deal of the New Testament’s vocabulary for thought
and speech hangs on it.

The verb itself is the ordinary word for say, supplied in the aorist by
gmw epo. Itis what stands at the head of every recorded saying of Christ.

= Aovtlo logia
Aovio logia — a collection, of money: from Aéyw lego in its sense of to
gather. Twice, in one paragraph.

Now concerning the collection for the saints, as I have given order to
the churches of Galatia, even so doye 1 Corinthians16:1. Upon the first day
of the week let every one of you lay by him in store, as God hath prospered
him, that there be no gatherings when I come 1 Corinthians 16:2.

The instructions are administrative and deliberate: weekly, personal,
proportionate, and set aside in advance so that no appeal need be made
in his presence. Paul then declines to carry it himself without witnesses
1 Corinthians 16:3-4, and elsewhere gives the reason — providing for hon-
est things, not only in the sight of the Lord, but also in the sight of men
2 Corinthians 8:21.

The word is ordinary commercial Greek. Whatis notable is how much
care the New Testament takes over the handling of other people’s money.

= Aoytlopow logizomai
Aoyilopoun logizomai— to reckon, to count, to put to someone’s account.
A bookkeeper’s word, from A6yog logos in its sense of account.

Itis the verb on which justification turns. Abraham believed God, and
it was counted unto him for righteousness Romans 4:3; and Paul presses
the accounting sense hard: to him that works is the reward not reckoned
of grace, but of debt Romans 4:4. Blessed is the man to whom the Lord
will not impute sin Romans 4:8.

The same word governs how a believer is to think of himself: reckon
yourselves to be dead indeed unto sin Romans 6:11— an accounting entry
to be believed, not a feeling to be worked up.

And it is what love does not do: charity thinks no evil 1 Corinthians
13:5 —keeps no ledger.

= AOYLXOC logikos
Aoyuxog logikos — reasonable, rational; the adjective of Adyoglogos.
Twice in the New Testament, and both are contested translations.
Present your bodies a living sacrifice, holy, acceptable unto God,
which is your reasonable service Romans 12:1 — the word can mean
rational (worship offered by a mind, not by rote) or spiritual as against
ceremonial. The context favours the first: it follows eleven chapters of
argument, and the very next verse asks for a renewed vod¢ nous.
Desire the sincere milk of the word 1 Peter 2:2 — where the adjective
belongs to logos, so the milk is of the word, not merely unadulterated.
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Either way the point stands: the New Testament will not let worship
and thinking come apart.

= AOYLOG logios
A6yLog logios — eloquent, or learned — the adjective can mean either, a
man of words or a man of understanding. Once.

A certain Jew named Apollos, born at Alexandria, an eloquent man,
and mighty in the scriptures, came to Ephesus Acts 18:24.

Luke gives both the gift and its limit in consecutive verses: he spoke
and taught diligently the things of the Lord, knowing only the baptism
of John Acts 18:25. Eloquence with a gap in it.

And the correction comes from a tentmaker and his wife, in private:
whom when Aquila and Priscilla had heard, they took him unto them,
and expounded unto him the way of God more perfectly Acts 18:26.

The word marks a real ability. The passage marks what ability does
not supply.

= AOYOUOXEW logomached
Aoyop.oxéw logomached — to fight about words: Adyoglogos with
wéopor machomai, to battle. Once as a verb, once as a noun.

Charge them before the Lord that they strive not about words to no
profit, but to the subverting of the hearers 2 Timothy 2:14. The damage
named is not to the truth but to the audience.

The noun in the parallel passage is blunter about the source: he
is proud, knowing nothing, but doting about questions and strifes of
words, whereof comes envy, strife, railings, evil surmisings I Timothy 6:4.
Doting is a sickness word — literally ailing, morbidly obsessed.

A dictionary is a book about words, so the warning lands close to
home. The distinction the text draws is between contending for the
word Jude 1:3 and contending about words for no profit — and the test
offered is what happens to the hearers.

= AOYOG logos
Abyocg logos — a word, but never a word as mere sound: the word as the
thought behind it made sayable. From Aéyw lego, to say. The one noun car-
ries speech, account, reason and reckoning, and that range is the point.

It is what is said — a saying, a message, a report, the matter under
discussion Acts 15:6.

It is also the account you render. Of every idle word people shall
give account in the day of judgment Matthew 12:36; each of us shall give
account of himself to God Romans 14:12. The same word means the thing
said and the reckoning for having said it.

And it is reason itself — the faculty of thought, whence logic. Greek
philosophy could use it for the ordering principle of the universe, which
is why John’s opening lands as it does on a Greek ear.

John takes the word and makes it a Person. In the beginning was
the Word, and the Word was with God, and the Word was God John 1:1—
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and then: the Word became flesh, and dwelt among us John 1:14. Not a
message about God, and not a principle: God’s own self-expression, with
God and being God.

Hebrews presses its edge. The word of God is living and powerful,
sharper than any two-edged sword, piercing to the dividing of soul and
spirit Hebrews 4:12 — and the very next verse says all things are naked
before Him with whom we have to do. The word that examines and the
One to whom account is given are not held apart.

M

= LATALOAOYOG mataiologos

pLotooAGYog mataiologos — an empty talker: patowog mataios, vain, fu-
tile, to no purpose, with Aéyw lego. Once.

There are many unruly and vain talkers and deceivers, specially they
of the circumcision: whose mouths must be stopped Titus 1:10-11 — and
the reason given is commercial: who subvert whole houses, teaching
things which they ought not, for filthy lucre’s sake.

The adjective mataios is the Septuagint’s word for idols — vanities,
things with nothing behind them. So the compound charges the teacher
with the same emptiness as the idol: words that refer to nothing.

Its noun potatoAoyio mataiologia describes men who have turned
aside unto vain jangling, desiring to be teachers of the law, understand-
ing neither what they say, nor whereof they affirm 1 Timothy 1:6-7.

= LETOVOEW metanoed

WLETAVOEwW metanoed — to repent: the verb of petdvoro metanoia, to
change the vodg nous and so to turn.

Itis the imperative the public preaching opens with— John’s Matthew
3:2, Christ’s Matthew 4:17, and Peter’s at Pentecost Acts 2:38 — and it is
addressed to churches as readily as to outsiders: five of the seven letters
in Revelation command it Revelation 2:5, Revelation 3:19.

Christ makes it the alternative to perishing, and says so twice in four
verses about two disasters, refusing both times to treat the victims as
worse sinners: except you repent, you shall all likewise perish Luke 13:3,
Luke 13:5.

And heaven’s reaction is disproportionate on purpose: joy shall be in
heaven over one sinner that repents, more than over ninety and nine just
persons Luke 15:7.

= LETAVOLOL metanoia

peTavoLlo metanoia — repentance. Compound of petd meta, after or
change, and vod¢ nous, mind: literally a change of mind — but in us-
age a change of mind that turns the person round, not merely a revised
opinion.
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The English word misleads in one direction, the Greek in the
other. Repentance suggests feeling sorry; change of mind suggests a men-
tal adjustment. Scripture insists on the turn itself: repent, and be con-
verted Acts 3:19; and produce fruits worthy of repentance Matthew 3:8.
John the Baptist is asked what that means and answers with coats, food,
tax rates and wages Luke 3:10-14.

Paul distinguishes the two sorrows precisely. Godly sorrow works
repentance to salvation, not to be repented of; but the sorrow of the
world works death 2 Corinthians 7:10. Grief is not the thing itself — it
is what the thing may grow from, and one kind of grief kills.

Esau is the warning case. He found no place of repentance, though
he soughtit carefully with tears Hebrews 12:17. Tears in abundance, and
no turning.

Itis the first word of the public preaching — of John Matthew 3:2, of
Christ Matthew 4:17, and of Peter at Pentecost Acts 2:38 — and it is God
who grants it Acts 11:18, which keeps it from becoming one more work to
perform.

Verb: petavoéw metanoed. Contrast petapéAoy.on metamelomai, to re-
gret, which is what Judas did Matthew 27:3.

= LWEOAOYLOL morologia
uwporoyto morologia — foolish talk: pwpdg moros, dull, stupid — the
word behind English moron — with Adyog logos. Once.

Neither filthiness, nor foolish talking, nor jesting, which are not con-
venient: but rather giving of thanks Ephesians 5:4.

Moros is not a mild word. It is what Christ calls the man who built on
sand Matthew 7:26, and the five virgins without oil Matthew 25:2—and it
iswhat He forbids calling a brother Matthew 5:22. So the compound does
not mean silly; it means speech that comes out of the same emptiness
those parables describe.

The three items in the verse are graded — filth, folly, and then eu-
trapelia, wit that turns easily. Paul is not banning humour; he names
the point at which agility of tongue serves nothing.

N

= VOLEW noied

VOEw noed — to perceive with the mind, to understand; the verb of
VYOUG nous.

It is what Christ asks for when a saying has been missed: are ye also
yetwithout understanding? Do ye not yet understand, that whatsoever
entereth in at the mouth goeth into the belly? Matthew 15:16-17. And
of the abomination of desolation: whoso readeth, let him understand
Matthew 24:15 — an instruction to the reader, embedded in the text.
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Paul uses it of what creation makes available: the invisible things of
Him from the creation of the world are clearly seen, being understood
by the things that are made Romans 1:20.

And Hebrews of what faith supplies: through faith we understand
that the worlds were framed by the word of God Hebrews 11:3.

Both of the last two are acts of the mind, and Scripture assigns one to
what is seen and one to what is not.

= yovOesoial nouthesia

vovleoio nouthesia — admonition: voOgnous, mind, with
tiOnu tithemi, to place. Literally a putting into the mind — cor-
rection that works by telling someone something, not by pressure or
penalty. Three times.

Of children: bring them up in the nurture and admonition of the Lord
Ephesians 6:4 — in the same verse that forbids provoking them to wrath.

Of Israel’s history: all these things happened unto them for ensam-
ples: and they are written for our admonition, upon whom the ends of
the world are come 1 Corinthians 10:11. The record itself does the admon-
ishing.

And of church discipline, with a limit: a man that is an heretick af-
ter the first and second admonition reject Titus 3:10. Two attempts at
putting it into his mind, and then no more.

Its verb vouOetéw noutheted is what Paul does night and day with tears
Acts 20:31.

= VOUVEY (MG nounechds

vouvey®dc nounechos — with the mind engaged: vobgnous with
&yw echo, to have — having a mind, and so sensibly, discreetly. An
adverb, once.

It is Christ’s assessment of a scribe. The man has just agreed that to
love God with all the heart and one’s neighbour as oneself is more than
all whole burnt offerings and sacrifices — and when Jesus saw that he
answered discreetly, He said unto him, Thou art not far from the king-
dom of God Mark 12:34.

Two things are worth noting. The commendation is for thinking well,
not for believing rightly — and it is given to a scribe, in a chapter of hos-
tile questions.

And what it commends is still short: not far is not in. Mark adds that
after that no man durst ask Him any question.

= YOUG nous

voO¢ nous — mind: not the brain, and notintellect as opposed to feeling,
but the faculty by which a person perceives, judges and decides. Itis
the seat of moral reasoning, which is why Scripture treatsit as something
that can be corrupted, blinded, or made new.
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It is the *nous* that gets renewed, and the renewal is what
changes behaviour. Be not conformed to this world: but be trans-
formed by the renewing of your mind Romans 12:2. The order runs
mind — transformation — proving what God’s will is; not the reverse.

Its unrenewed state is described as a judicial handover. God gave
them over to a reprobate mind Romans 1:28 — adokimos, failed the test,
rejected after assay. And: their minds were blinded 2 Corinthians 3:14.

Paul locates the civil war there. With the mind I myself serve the
law of God; but with the flesh the law of sin Romans 7:25.

And he refuses to let worship bypass it. I will pray with the spirit,
and I will pray with the understanding also I Corinthians 14:15 — the
same word — because otherwise the outsider cannot say the amen 1
Corinthians 14:16.

The peace of God is said to guard it Philippians 4:7, and the aston-
ishing claim of the New Testament is that it can be shared: we have the
mind of Christ I Corinthians 2:16.

It is the root of petdvoro metanoia, repentance — literally a change
of this. Compare dtavota dianoia, the reasoning through of a thing, and
gvvoLra ennoia, the thought or intent formed in it.

O

= OALYOTILOTOG oligopistos
oALYOTTLaTog oligopistos — of little faith: oOAiyogoligos, little, with
miotig pistis. A word apparently coined for the Gospels; it appears only
on Christ’s lips, five times.

Every occurrence is addressed to disciples, never to opponents — over
clothing and food Matthew 6:30, in a storm Matthew 8:26, on the water
Matthew 14:31, over forgotten bread Matthew 16:8.

The rebuke is never you have none. It is a measure, and a mild one:
Christ nowhere calls a disciple faithless in this word. Peter is caught mid-
sink and told O thou of little faith, wherefore didst thou doubt? —
after walking on water, which none of the others attempted.

Compare the mustard seed Matthew 17:20: little faith in a great object
still moves mountains. The problem in these scenes is not the quantity
but the wandering of the object.

= OLOAOYEW homologed
OpoAoYEw homologed — to say the same thing: 6p.00 homou, together,
with Aéyw lego, to say. To confess is not to disclose a private feeling but
to agree out loud with what is already the case.

Hence confessing sin is agreeing with God’s verdict on it: if we confess
our sins, He is faithful and just to forgive 1 John 1:9. And confessing Christ
is agreeing publicly with what He is: whosoever shall confess Me before
men, him will I confess before My Father Matthew 10:32.
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Paul makes the mouth and the heart one act: if thou shalt confess
with thy mouth the Lord Jesus, and shalt believe in thine heart Romans
10:9.

The compound éEoporoyéw exomologed adds out — full, open
acknowledgement Philippians 2:11.

I1

= TPAB0EOG paradoxos

T paS0E0G paradoxos — contrary to expectation: Topd para, beside or
against, with 36Ea doxa in its sense of opinion. It gives English paradox
— literally against what is supposed.

Once in the New Testament, and the occasion is a paralytic walking
home carrying his bed: they were all amazed, and glorified God, and
were filled with fear, saying, We have seen strange things to day Luke
5:26.

The word is well chosen. What they saw did not contradict reason; it
contradicted expectation — the settled opinion of what may happen on
an ordinary day in Capernaum.

Note that Luke puts glorified God and filled with fear in the same sen-
tence. The paradox is not resolved for them, and he does not resolve it.

= TTOPOAEYOUOL paralegomai
Tapaiéyouol paralegomai— to sail past, to coast alongside: mTopd para,
beside, with Aéyw lego in a nautical sense of laying a course. Twice, both
in one voyage.

We sailed slowly many days... hardly passing it, came unto a place
which is called The fair havens Acts 27:7-8; and: when the south wind
blew softly, supposing that they had obtained their purpose, loosing
thence, they sailed close by Crete Acts 27:13.

The word marks the seamanship in Luke’s account, and the second oc-
currence sits immediately after Paul’s ignored advice Acts 27:10 and im-
mediately before the wind called Euroclydon Acts 27:14.

A gentle south wind is the reason they left harbour. Luke lets the se-
quence make the comment.

= TelOw peitho
mielOw peitho — to persuade; in the perfect and passive, to be persuaded
and so to trust, to rely on, to obey. Same root as mioTig pistis— faith is what
you have when you have been persuaded.

Hence the word runs across three English translations that look un-
related. Persuading: Paul persuaded the Jews and the Greeks Acts 18:4.
Trusting: being confident of this very thing, that He who has begun a
good work in you will perform it Philippians 1:6. Obeying: they that obey
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not the truth Galatians 5:7, where disobedience is described as refusing
to be convinced.

Which is why Scripture treats unbelief as a moral act rather than an
intellectual gap.

And it names the limit of argument: if they hear not Moses and the
prophets, neither will they be persuaded, though one rose from the
dead Luke 16:31.

= Tthovoroylow pithanologia

Thovoroyio pithanologia — persuasive speech: from the root of
mielOw peitho, to persuade, with Adyog logos. Once.

This Isay, lest any man should beguile you with enticing words Colos-
sians 2:4. The word is not pejorative in itself — it means an argument
that carries conviction — which is exactly why Paul warns about it.

He had already refused the technique himself: my speech and my
preaching was not with enticing words of man’s wisdom, but in
demonstration of the Spirit and of power I Corinthians 2:4. The reason
given is not modesty but load-bearing: that your faith should not stand
in the wisdom of men, but in the power of God 1 Corinthians 2:5.

Faith built on persuasiveness rests on whoever is currently most per-
suasive. Paul is naming a foundation problem, not a style preference.

= TILOTEVW pisteud

TLoTeVw pisteud — to believe, but as the verb of mioTic pistis it means to
entrust oneself, not merely to hold an opinion.

John’s construction settles it: he almost always writes believe into
(TLotedw i) — a movement toward a person, not assent to a proposi-
tion. Whosoever believes in Him should not perish John 3:16.

That it is more than assent is stated outright: the devils also believe,
and tremble James 2:19; and many believed on His name when they saw
the miracles, but Jesus did not commit Himself unto them john 2:23-
24 — the same verb both ways in consecutive verses, and He does not
return the trust.

The honest form of itis a man’s: Lord, I believe; help thou mine unbe-
lief Mark 9:24.

= TILOTLXOG pistikos

TLoTLx O pistikos — a rare adjective, twice in the New Testament and
both times of the same thing: the ointment poured on Christ. Spikenard
pistic Mark 14:3, John 12:3.

Its meaning is disputed. It may be from wiotigpistis in the sense of
trustworthy, hence genuine, unadulterated — the usual rendering, pure
nard. It may be a trade name, or a place name, now lost.

The honest answer is that we do not know, and the translations that
print pure are making a reasonable choice, not reading a plain word.
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Whatis notin doubtis the value: three hundred pence Mark 14:5, near
alabourer’s year, and the objection raised on the poor’s behalf came from
the man holding the bag John 12:6.

= TTLOTLG pistis
miotig pistis— faith: not opinion held without evidence, but trust placed
in someone reckoned trustworthy. The same root gives mLotd¢ pistos, faith-
ful — so in Greek the believer and the reliable man are described by one
word family, and the noun can mean both the trust given and the trust-
worthiness that earns it.

Scripture defines it once, and not as certainty of feeling. Now faith
is the substance of things hoped for, the evidence of things not seen He-
brews 11:1 — and the chapter that follows is a list of people who acted:
built, left, offered, refused, passed through.

Its object does the saving, not its size. Christ answers a mustard
seed of it as sufficient Matthew 17:20, and rebukes the disciples not for
having none but for having little Matthew 8:26. A man brings Him the
honest form of it: Lord, I believe; help thou mine unbelief Mark 9:24.

Paul sets it against earning, never against obedience. By grace are
you saved through faith, and that not of yourselves: it is the gift of God,
not of works, lest any man should boast Ephesians 2:8-9 — and the
very next verse says we are created unto good works Ephesians 2:10.

James guards the same doctrine from the other side. Faith without
works is dead James 2:26; the devils also believe, and tremble James 2:19.
Assent is not trust.

And it comes by hearing— so by report, not by intuition: faith comes
by hearing, and hearing by the word of God Romans 10:17.

Its verb is tLated W pisteud, to believe, to entrust oneself to. Its Hebrew
counterpartis }3N 'a@man — to be firm, to hold — the root behind amen.

= TTVEDUOL pneuma

TveDpa pneuma — spirit, breath, wind. From mvéw pneo, to blow. The
Hebrew counterpart 1117 riiah works the same way: one word for moving
air, for the breath in a living body, and for the Spirit of God.

Christ builds a whole doctrine on the ambiguity. The wind blows
whereitwills, and you hear the sound of it, but cannot tell where it comes
from or where it goes: so is every one that is born of the Spirit john 3:8.
In Greek the same word stands at both ends of that sentence, and the
pun is the argument — evidence without control.

It distinguishes the invisible from the merely immaterial. God is
spirit, and they that worship Him must worship in spirit and in truth
John 4:24. And the risen Christ refuses the category for Himself: a spirit
has not flesh and bones, as you see Me have Luke 24:39.

The Spiritis a Person, not a force. He is grieved Ephesians 4:30, He is
lied to and is called God in the same breath Acts 5:3-4, He teaches and re-
minds John 14:26, and He distributes gifts as He wills 1 Corinthians 12:11.
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And He intercedes below the level of language. We know not what
we should pray for as we ought, but the Spirit Himself makes intercession
for us with groanings which cannot be uttered Romans 8:26.

Adjective: Tvevpotixdg pneumatikos, spiritual — meaning belonging
to the Spirit, never merely non-physical; which is why Paul can speak of
a spiritual body 1 Corinthians 15:44 without contradiction.

= TIVEVULALTLXOG pneumatikos

TIVELUATLXOG prneumatikos — spiritual, meaning belonging to or produced
by the vedu.o pneuma — never merely non-physical. Missing that is
the commonest error made with the word.

Which is why Paul can write spiritual body without contradiction:
it is sown a natural body; it is raised a spiritual body 1 Corinthians 15:44.
Not a body made of spirit— a body animated and governed by the Spirit.

The same logic runs backwards through the chapter: Israel ate spir-
itual meat and drank of a spiritual Rock I Corinthians 10:3-4 — real
manna and real water, supplied by the Spirit.

It describes people by what governs them: he that is spiritual judges
all things 1 Corinthians 2:15; ye which are spiritual, restore such an one
in the spirit of meekness Galatians 6:1 — where the mark of the spiritual
man is how he handles someone who has fallen.

And it is used of enemies: spiritual wickedness in high places Eph-
esians 6:12. The adjective marks the realm, not the virtue.

= TIVEW pneod
nvéwpned — to blow, of wind or breath.  The verb behind
mivedDpa pneuma, and the reason that noun means wind, breath
and Spirit alike.

Seven occurrences, all literal. The wind blew, and beat upon that
house Matthew 7:25; when you see the south wind blow, you say there
will be heat Luke 12:55; the sea arose by reason of a great wind that blew
John 6:18.

And once it carries the whole weight of the metaphor: the wind blows
where it wills, and thou hearest the sound thereof, but canst not tell
whence it comes, and whither it goes: so is every one that is born of
the Spirit John 3:8. The verb is ordinary; the sentence built on it is not.

Compounds include éunvéw empneo — Saul breathing out threaten-
ings and slaughter Acts 9:1.

= TTOALAOYL polylogia
moAvhoyio polylogia — much speaking: moAOgpolys, much, with
A6YO0G logos. Once, in the sentence on prayer.
They think that they shall be heard for their much speaking Matthew
6:7. The clause is diagnostic: it names what the pagan supposed vol-
ume of words would achieve — attention from a god who must be worn
down.
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Christ’s correction is not brevity as a technique but a different God:
your Father knows what things ye have need of, before ye ask Him
Matthew 6:8. And what He then gives as a model runs to about fifty
words.

Ecclesiastes had said it first: God is in heaven, and thou upon earth:
therefore let thy words be few Ecclesiastes 5:2.

Compare BattohoyEw battologeo in the same verse.

= TTPOAEYW prolego
TEOAEYW prolego — to say beforehand: 7tp6 pro, before, with Aéyw lego.
Either to foretell or to forewarn, and in Paul it is nearly always the second.

He uses it of warnings already delivered in person: of the which I tell
you before, as I have also told you in time past, that they which do such
things shall notinherit the kingdom of God Galatians 5:21. The repetition
is the point — he is on record.

Again to the Thessalonians about affliction: when we were with you,
we told you before that we should suffer tribulation; even as it came to
pass, and ye know I Thessalonians 3:4. The warning is cited afterwards as
evidence that the trouble was not a surprise.

And once with the threat left standing: I told you before, and foretell
you, as if I were present, the second time 2 Corinthians 13:2.

A pastoral word rather than a predictive one: what it names is a duty
of warning discharged in advance.

P

[ 4

= OEW rheo

O€w rhedo — to flow. Once, and the saying it carries is not found in any
Old Testament text we possess.

He that believeth on Me, as the scripture hath said, out of his belly
shall flow rivers of living water John 7:38. John then supplies the inter-
pretation himself: this spake He of the Spirit, which they that believe on
Him should receive John 7:39.

The occasion is stated in the previous verse — the last day, that great
day of the feast John 7:37, when water drawn from Siloam was poured
out at the altar. Christ stands up and cries in the middle of the rite.

Nothing quoted matches a single verse exactly; the sense gathers sev-
eral — Isaiah’s waters in the desert Isaiah 44:3, and Ezekiel’s river from
the temple Ezekiel 47:1.

Distinguish &mw epo and its relatives; this verb has no connection with
speech despite the similarity of some forms.
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= OTLEQUOAGYOG spermologos
oTepLONGYOC spermologos — literally seed-picker: omtéppo sperma, seed,
with Aéyw lego in its sense of to gather. Properly a bird — a rook or crow
scavenging grain — and then Athenian slang for a man who picks up
scraps of other people’s learning and retails them as his own.

Once in the New Testament, and it is an insult thrown at Paul in
Athens: what will this babbler say? Acts 17:18. The philosophers are call-
ing him a magpie of ideas.

The English babbler loses the picture. The charge is not that he talks
too much but that he is derivative — a scavenger with no learning of his
own.

Luke reports the insult and then gives the speech Acts 17:22-31, which
quotes their own poets back at them Acts 17:28 and lets the reader judge
the charge.

= OTPOTOAOYEW stratologed

oTPOTONOYEW stratologed — to enlist as a soldier: otpotid stratia, an
army, with Aéyw lego in its sense of to select, to levy. Once.

No man that warreth entangleth himself with the affairs of this life;
that he may please him who hath chosen him to be a soldier 2 Timothy
2:4.

The point of the image is single: a soldier on campaign does not also
run a business. Paul is not condemning ordinary occupations — he
made tents Acts 18:3 — but naming a conflict of allegiance for a man un-
der orders.

It sits in a run of three trades in four verses: the soldier, the athlete
who must strive lawfully, and the husbandman who labours before he
eats 2 Timothy 2:4-6. Each supplies one condition — undivided, within
the rules, and first the work.

= OUYXOLYWVOS synkoinonos

oLYXOLYWYOG sygkoinonos — fellow-partaker: olvsyn, together with,
prefixed to xotvwvoc koinonos. The prefix is redundant in strict logic and
deliberate in effect — sharer along with.

Paul usesit of the Gentile branch grafted in: thou partakest with them
of the root and fatness of the olive tree Romans 11:17 — and immediately
forbids boasting over the natural branches.

He uses it of the gospel itself: I do it for the gospel’s sake, that I might
be partaker thereof with you I Corinthians 9:23; and of the Philippians
as partakers of his grace, in his bonds and in the defence of the gospel
Philippians 1:7.

And John, on Patmos, introduces himself with it — your brother, and
companion in tribulation, and in the kingdom and patience of Jesus
Christ Revelation 1:9.
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= CUAMEYW syllego
OLAAEYW syllego — to gather together, to collect: o¥vsyn, with, and
Aéyw lego in its older sense of to pick, to gather — the sense that also gives
ExAEyopot eklegomai, to choose.

Every occurrence is agricultural, and most are in one parable. Do men
gather grapes of thorns, or figs of thistles? Matthew 7:16. Of the tares:
gather ye together first the tares, and bind them in bundles to burn them
Matthew 13:30.

The servants offer to do the gathering early and are refused: lest while
ye gather up the tares, ye root up also the wheat with them Matthew
13:29. The reason given for delay is not patience with evil but the safety
of the wheat.

And the explanation names who does it: the reapers are the angels
Matthew 13:39-41 — not the servants who volunteered.

= OLUVOPUOAOYEW synarmologed

oLVOPUONOYEW synarmologeo — to fit together: ovv syn, together, with
o6 harmos, a joint, and Aéyw lego in its sense of to gather, to lay. A
builder’s word — stones dressed so that each is shaped to its neighbours.

Twice, both of the same building. In whom all the building fitly
framed together grows unto an holy temple in the Lord Ephesians 2:21
— the tense is present: it is still being assembled.

And of the body: from whom the whole body fitly joined together
and compacted by that which every joint supplies, according to the ef-
fectual working in the measure of every part, makes increase of the body
unto the edifying of itself in love Ephesians 4:16.

The metaphor carries a cost the English softens. A stone fitted to its
neighbours has been cut to fit them.

)

= ONWL phémi
ot phemi — to say, to affirm, to declare.

In the Gospels it is chiefly the narrator’s verb for a reply, often a short
one, and often in a scene of tension. Jesus said unto him, Thou shaltlove
the Lord thy God Matthew 22:37. Pilate saith unto Him, What is truth?
John 18:38. Festus said with a loud voice, Paul, thou art beside thyself
Acts 26:24.

Paul uses it to introduce an objection he is about to answer — what
say I then? 1 Corinthians 10:19 — and to quote his critics against himself:
hisletters are weighty and powerful; but his bodily presence is weak, and
his speech contemptible, say they 2 Corinthians 10:10. He preserves the
insult rather than suppressing it.
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A workhorse verb; listed because concordances separate it from
Aéyw lego where English does not.

= QLAEW philed
@AW philed — to love as a friend loves; warm, personal affection. Root
of Philadelphia (brotherly love) and philosophy (love of wisdom). Distin-
guish &yoaméw agapao, love as settled choice.

Itis used of the Father for the Son John 5:20, of Christ for Lazarus John
11:36, and of the disciple whom Jesus loved John 20:2 — so it is no lesser
word.

Butitis also the love that can be misplaced onto things: they love the
uppermost rooms at feasts and greetings in the markets Matthew 23:6.

And it carries the sharpest warning in Paul: if any man love not the
Lord Jesus Christ, let him be Anathema 1 Corinthians 16:22 — where the
missing thing is affection, not merely allegiance.

= OLAOAOYOC philologos
duAb6Aoyoc Philologos — Philologus, a personal name: ¢iAog philos, lov-
ing, with Adyog logos — lover of words, whence English philology. A com-
mon slave name in Rome.

He appears once, in the list of greetings closing Romans: salute Philo-
logus, and Julia, Nereus, and his sister, and Olympas, and all the saints
which are with them Romans 16:15.

Nothing else is known of him. He is listed here because the name is
built from logos, not because the New Testament tells us anything about
the man.

That closing chapter names some twenty-six people, several of them
women, several bearing slave names — which is itself the evidence for
who was in that congregation.

X

= YOLPW chaird
yollpw chairo — to rejoice; same root as YApLgcharis, grace, and
X0pG chara, joy. Grace and joy are one word family in Greek: what is
freely given and the gladness it causes.

It was also the ordinary Greek greeting — chairein, literally rejoice —
whichis how theletter of the Jerusalem council opens Acts 15:23, and how
Gabriel addresses Mary: Hail, thou that art highly favoured Luke 1:28,
where the greeting and the verb yapttéw charitoé come from the same
root in one sentence.

Paul commands it in the imperative, twice over, from prison: Rejoice
in the Lord alway: and again I say, Rejoice Philippians 4:4.
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And he sets it beside its opposite without resolving the tension: as sor-
rowful, yet alway rejoicing 2 Corinthians 6:10; rejoice with them that do
rejoice, and weep with them that weep Romans 12:15.

= Yoptlopo charizomai
yopilopon charizomai — to give freely, and so to forgive: the verb of
¥Gptg charis. The two English senses are one Greek idea — forgiveness
is grace applied to a debt.

The giving sense: He that spared not His own Son, but delivered Him
up for us all, how shall He not with Him also freely give us all things?
Romans 8:32.

The forgiving sense, with the standard attached: be kind one to an-
other, tenderhearted, forgiving one another, even as God for Christ’s
sake has forgiven you Ephesians 4:32; and again at Colossians 3:13.

Paul uses it of his own decision at Corinth: to whom you forgive any
thing, I forgive also 2 Corinthians 2:10.

Because it is the verb of grace, it can never mean forgive what was de-
served to be overlooked. It means to cancel what was really owed.

= XQQLY charin
Y6ty charin — the accusative of yGplg charis used as a preposition: for
the sake of, because of, on account of. It follows its noun rather than preced-
ingit.

So it appears in reasons rather than in blessings. Paul: for this cause
I Paul, the prisoner of Jesus Christ for you Gentiles Ephesians 3:1. And of
the law: it was added because of transgressions Galatians 3:19 — the
whole purpose-clause of the law in one word.

It states Christ’s motive for the incarnation in Hebrews-like terms else-
where, and gives John his reason for a hard sentence: not as Cain, who
was of that wicked one, and slew his brother. And wherefore slew he
him? Because his own works were evil 1 John 3:12.

A grammatical form rather than a doctrine — listed because the iden-
tical spelling to grace misleads readers of a concordance.

= XQQLS charis
¥6otg charis — grace: favour freely shown, with no price and no prior
claim. From the same root as yolpw chairo, to rejoice, and yopd chara,
joy — in ordinary Greek it meant charm, the quality that makes a thing
a pleasure to look at, and then the kindness that gives pleasure to the re-
ceiver.

The New Testament keeps the freeness and adds the cost. Being
justified freely by His grace through the redemption that is in Christ Je-
sus Romans 3:24 — the adverb is dwpedv dorean, as a gift, for nothing. Paul
then makes the logic explicit: if by grace, then itis no more of works; oth-
erwise grace is no more grace Romans 11:6.

It is not opposed to effort, only to earning. By the grace of God I
am what I am... I laboured more abundantly than they all — yet not I,
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but the grace of God which was with me I Corinthians 15:10. The same
sentence holds the hardest work and the refusal to claim it.

It is sufficient rather than removing. Paul asks three times for the
thorn to go, and is answered: My grace is sufficient for thee, for My
strength is made perfect in weakness 2 Corinthians 12:9. Grace is not the
removal of the trouble but the supply within it.

And it teaches. The grace of God that brings salvation has appeared
to all men, teaching us that, denying ungodliness and worldly lusts, we
should live soberly, righteously and godly Titus 2:11-12. Grace is not per-
mission; it is instruction.

Its Old Testament counterpart is O hesed — loyal love owed within
a covenant rather than earned outside one.

= YQELOWOL charisma
yéotopo charisma — a gift of grace: ydpic charis with the ending -ma,
which in Greek marks the result of the action. So a charisma is not the
giving but the thing given — grace made concrete.

That construction settles a good deal. A spiritual gift is not a natural
talent baptised, nor a reward: it is grace taking a particular shape in a
particular person.

Paul’s lists are deliberately mismatched — prophecy, ministry, teach-
ing, exhortation, giving, ruling, showing mercy Romans 12:6-8; and else-
where wisdom, knowledge, faith, healing, miracles, discerning, tongues,
interpretation I Corinthians 12:8-10, all divided as He will 1 Corinthians
12:11.

It covers the ordinary as readily as the spectacular — Paul calls
celibacy a charisma 1 Corinthians 7:7.

And the greatest use is not of an ability at all: the gift of God is eternal
life through Jesus Christ our Lord Romans 6:23.

= YOELTOW charitoo
YO0ELTOW charitod — to grace, to bestow grace upon, to make an object of
tavour. Verb of yaptg charis. Twice in the New Testament, and both are
load-bearing.

To Mary: Hail, thou that art highly favoured Luke 1:28 — a passive
participle: one who has been graced. The angel is not describing a quality
she supplies but something done to her, which is why her own reply calls
God her Saviour Luke 1:47.

To the church: to the praise of the glory of His grace, wherein He has
made us accepted in the beloved Ephesians 1:6. Same verb, same passive,
said of every believer.

The Vulgate’s gratia plena and a good deal of later argument rest on
the first verse; the second is the New Testament’s own commentary, and
it distributes the word rather than reserving it.
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= XONOTOAOYLOL chrestologia

yxonotohoyto chrestologia — smooth talk: yonotog chréstos, kind, pleas-
ant, useful, with Adyoc logos. Once, and paired.

By good words and fair speeches deceive the hearts of the simple Ro-
mans16:18. The first word is this one; the second is edAoyio eulogia, bless-
ing — so both halves of the phrase are, in themselves, good things.

That is the warning. Paul does not describe the deceivers as harsh or
obviously false. He says they are pleasant, and that the pleasantness is
the instrument. The verse before it names the method as causing divi-
sions contrary to the doctrine received Romans 16:17, and the motive as
serving their own belly.

Chrestos is the same word Christ uses of His yoke — My yoke is easy
Matthew 11:30. Kindness of speech is not the problem; kindness of speech
detached from doctrine is.

W

= peLBOAGYOG pseudologos
Pevdoréyog pseudologos — speaking lies: (evdgpseudes, false, with
Aéyw lego. Once.

In the latter times some shall depart from the faith, giving heed to se-
ducing spirits, and doctrines of devils; speaking lies in hypocrisy; having
their conscience seared with a hot iron 1 Timothy 4:1-2.

The sequence is worth reading in order: not lying first, but a con-
science cauterised first — the organ that would have registered the lie
is dead. Scripture treats persistent falsehood as a symptom of an injury
already sustained.

And what these particular liars forbid is not vice: forbidding to
marry, and commanding to abstain from meats, which God has created
to be received with thanksgiving I Timothy 4:3. The doctrine of devils,
here, is an ascetic one.

= oy psyche
Puyn psyche — soul, life, self. From Uy w psycho, to breathe, to blow —
the same instinct as Hebrew U2 nepes and M7 rilah. It gives English psy-
che and psychology.

In the Gospels it usually means simply the life, or the person. The
good shepherd gives His life for the sheep John 10:11 — psyche. And:
whosoever will save his life shall lose it Matthew 16:25, where the same
word is translated life twice in one verse and soul in the next: what shall
aman give in exchange for his soul? Matthew 16:26.

That is the point of the famous question. What shall it profit a man,
if he shall gain the whole world, and lose his own soul? Mark 8:36 — the
trade is not world for immaterial-part, it is world for self.
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It can be troubled, exceeding sorrowful, and poured out. My soul
is exceeding sorrowful, even unto death Matthew 26:38; now is My soul
troubled John 12:27.

Paul distinguishes it from spirit without dividing the person into
parts he then treats separately — your whole spirit and soul and body
be preserved blameless I Thessalonians 5:23; and Hebrews says only the
word of God is sharp enough to divide them Hebrews 4:12, which implies
we cannot.

And the adjective is a warning, not a compliment.
PoyLxds psychikos, soulish, is what Paul calls the natural man who
receives not the things of the Spirit of God 1 Corinthians 2:14 — a man
tully alive and entirely unable.

N

= 1N “aman

18 “aman — to be firm, to support, to hold; and in the causative stem,

PN émind, faithfulness, and amen.

Its concrete uses are load-bearing in the plain sense: it is used of a
nurse carrying a child Numbers 11:12, and of a nail fastened in a sure place
Isaiah 22:23.

So faith in Hebrew is not first an opinion but a weight transferred. He
believed in the LORD; and He counted it to him for righteousness Genesis
15:6 — the verse Paul builds justification on.

Isaiah puts the two stems in one line, and the wordplay is the warning:
if ye will not believe, surely ye shall not be established Isaiah 7:9. Same
root twice: no leaning, no standing.

Greek answers it with wioTig pistis.

= DN emet
DN “emet — truth, but by way of reliability: from 18 “a@man, to be

firm, to support, to hold fast — the root behind amen. Hebrew truth is
less what corresponds to fact than what will hold when you put your weight
on it.

Hence it can be predicated of persons and of God far more natu-
rally than of statements. He is the Rock, His work is perfect: a God of
truth and without iniquity, just and right is He Deuteronomy 32:4.

It travels in harness with 7917 hesed. Abundant in goodness and truth
Exodus 34:6; mercy and truth are met together Psalm 85:10; let not mercy
and truth forsake thee: bind them about thy neck Proverbs 3:3. Loyalty
without reliability would be sentiment; reliability without loyalty
would be mere accuracy.

John renders that pair when he describes the Word made flesh —
tull of grace and truth john I1:14, and again at John 1:17.
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It is what God wants in the hidden places, not merely on the
tongue. Behold, Thou desirest truth in the inward parts Psalm 51:6.

And it is durable by definition. Thy word is true from the beginning
Psalm 119:160; buy the truth, and sell it not Proverbs 23:23.

Greek counterpart: aAnOeia aletheia, which comes at the same thing
from the opposite side — the un-hidden, truth as disclosure rather than
as reliability.

]

= X2 bara’
N2 bara * — to create. In the simple active stem the subject is always
God — no human being is ever said to bara anything, which is the most
important fact about the word.

It opens the Bible: In the beginning God created the heaven and the
earth Genesis I:1. And itis used at the three points where something gen-
uinely new appears — the heavens and earth, the living creatures Genesis
1:21, and man Genesis 1:27, where it stands three times in one verse.

Itdoes notby itself mean out of nothing; the doctrine rests on the whole
account, not on this verb. What the verb marks is that the act belongs to
God alone.

Hence its reuse for salvation: create in me a clean heart, O God Psalm
51:10— David asks for the verb of Genesis 1, having just said that his own
record cannot be repaired.

And for the end: behold, I create new heavens and a new earth Isaiah
65:17.

] ;'[j; bara
173 bard — to eat, to give food to; also to choose. A rare verb, and it is
listed here for one reason: some lexicons connect 173 bérit, covenant,
to this root — a covenant being ratified by a meal eaten together.

The connection is a proposal, not a settled result. Others derive berit
from a root meaning to cut, which matches the idiom to cut a covenant
Genesis 15:18. The evidence does not decide between them.

The verb itself appears in the Amnon and Tamar account, where it is
used four times of the food she prepares and he refuses to eat except from
her hand 2 Samuel 13:5-10 — a chapter in which a meal is the instrument
of a crime.

Covenant meals are certainly biblical: Moses and the elders ate and
drank before God on the mountain Exodus 24:11, and the Lord’s Supper
stands in that line. That much is from the texts, whatever the etymology
proves.
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= "3 bérit
N3 bérit— covenant: a sworn bond, ratified by sacrifice. Hebrew does
not make a covenant; it cuts one — N3 karat, to cut — and the idiom
preserves the rite behind the word.

The rite explains the verb. Animals were divided and the parties
passed between the halves: so shall it be done to me if I break this
Jeremiah 34:18. A covenant is therefore not a promise but a self-curse
attached to a promise.

And in the decisive instance only one party walks. Abram divides
the animals and waits; when the sun goes down a smoking furnace and a
burning lamp pass between the pieces Genesis 15:17— God, alone, while
Abram sleeps Genesis 15:12. Both halves of the oath are taken by the One
who will not break it.

It is not a contract between equals. The stronger party binds him-
self; the terms are given, not negotiated Exodus 24:7-8; and the sign is
imposed Genesis 17:11.

Itsinner loyalty is TOIT hesed, its reliability is AR “emet, its instruction

is 713 t67d, and its promised end is DYV salom.

Anew oneis promised precisely because the old was broken —not
mended: I will make a new covenant... not according to the covenant
that I made with their fathers... I will put My law in their inward parts,
and write it in their hearts Jeremiah 31:31-33.

Christ names it over the cup. This cup is the new covenant in My
blood Luke 22:20. The sacrifice that ratifies it and the party who swears
it are one Person.

Greek: dvoOMxun diatheke — which also means a will, and Hebrews
plays on the second sense: a testament is of force only after death He-
brews 9:16-17.

I

= 1017 hesed

71017 hesed — covenant loyalty: the active, steadfast love owed within
a bond, which nevertheless goes far past anything the bond could en-
force. English has no single word for it, which is why translators have
tried mercy, kindness, lovingkindness and steadfast love in turn.

It is not a mood, and that is the whole of it. Because it rests on a
covenant rather than on feeling, it survives the failure of the other party
— which is exactly the situation in which Scripture keeps using it.

God names Himself with it. The LORD, The LORD God, merciful
and gracious, longsuffering, and abundant in goodness and truth —
71017 hesed and DR “emet — keeping mercy for thousands, forgiving inig-

uity and transgression and sin, and that will by no means clear the guilty
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Exodus 34:6-7. This is the most quoted self-description in the Old Testa-
ment, and it is spoken after the golden calf.

It is what God wants instead of ritual. For I desired mercy, and not
sacrifice Hosea 6:6 — the word is hesed, and Christ quotes the line twice
Matthew 9:13, Matthew 12:7.

Itis also owed between people. Ruth is commended for it twice Ruth
3:10; and Micah reduces the requirement to three things, of which this is
the middle one: do justly, and to love mercy, and to walk humbly with
thy God Micah 6:8.

And the Psalms will not stop repeating it— Psalm 136 says His mercy
endures for ever twenty-six times, once in every verse, which is a liturgical
way of saying it does not depend on the day.

Greek answers it with ydiptc charis and €Aeog eleos.

u 'IQI:I hasad
701 hasad — the verbal root behind 7077 hesed. Rare as a verb, and its
two directions are worth stating because they look contradictory.

In the good sense, to show oneself kind: with the merciful Thou wilt
shew Thyself merciful;, with an upright man Thou wilt shew Thyself
upright 2 Samuel 22:26, where the reflexive stem means to act the part of
one who keeps covenant.

In the other, to reproach — a rare usage the lexicons note with some
caution, and which appears in Leviticus of an unlawful union: it is a
wicked thing Leviticus 20:17.

Old lexicons explain the pair by supposing an original sense to bow the
neck toward an equal, courtesy going either way. That is a conjecture,
not a demonstration, and the noun does not depend on it.

What the noun means is settled by its use, not by this root: loyal love
owed within a covenant. See QN7 hesed.

= V77 yada“
YT yada* — to know, but knowledge by acquaintance and involve-
ment, not by information. Nearly a thousand occurrences, and the range
is the doctrine: to know a fact, to know a person, to care for, to choose,
and — without embarrassment — to know sexually Genesis 4:1.

That last use is not a euphemism grafted on. It follows from what
the verb means: knowledge that comes of union, not of observation. He-
brew has no separate word for understand about.

So God’s knowing of a person is His commitment to them. You only
have I known of all the families of the earth Amos 3:2 — where known
plainly means chosen, since God is aware of every family. And to Jeremiah:
before I formed thee in the belly I knew thee Jeremiah 1:5.
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And ignorance of God is not a gap in information but a broken re-
lation. My people are destroyed for lack of knowledge Hosea 4:6; and: 1
desired mercy, and not sacrifice; and the knowledge of God more than
burnt offerings Hosea 6:6.

Its most quoted imperative is an order to stop moving. Be still, and
know thatI am God Psalm 46:10.

And the new covenant promises it as the thing that will no longer
need teaching. They shall teach no more every man his neighbour... for
they shall all know Me, from the least of them unto the greatest Jeremiah
31:34.

Greek: ytvoxw ginosko, which the New Testament uses the same way
— and this is why Christ’s sentence of rejection is the one it is: I never
knew you Matthew 7:23, said to people who knew a great deal about Him.

= 17)7 yard
1172 yard — to throw, to shoot; and thence to point out, as by aiming a
finger, and so to teach. The root of 7771 térd.

Its physical uses are literal. Of archery: Saul’s servant is sent to fetch
the arrows he shoots 1 Samuel 20:36. Of foundations: whereupon are the
foundations fastened? or who laid the corner stone thereof? Job 38:6.

And of rain — the root also covers water thrown down, which gives
the former rain its name Joel 2:23, the rain that comes at sowing time.

The teaching sense follows from aiming: I will teach you the good and
the right way 1 Samuel 12:23; and: teach me what I see not Job 34:32.

So instruction in Hebrew is trajectory. The teacher points; the arrow
has to travel; and the target is not the pointing finger.

-

= 122 kabad
732 kabed — to be heavy; and so, in the intensive stem, to honour — to
treat as weighty. Root of 7123 kabdd, glory.

The physical sense is everywhere and it is rarely comfortable. Eli was
old, and heavy 1 Samuel 4:18. The battle went sore against Saul I Samuel
31:3. Moses’ hands were heavy at Rephidim, and had to be held up Exo-
dus 17:12.

Itis the word for Pharaoh’s heart: Pharaoh hardened his heart Exodus
8:15 — literally made it heavy, unresponsive, slow to move.

And it is the verb of the fifth commandment: Honour thy father and
thy mother Exodus 20:12 — give them weight. Malachi turns thatinto an
indictment: a son honoureth his father, and a servant his master: if then
I be a father, where is mine honour? Malachi 1:6.

One root: heaviness that dulls, and heaviness thatis due.
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= 122 kabod
7123 kabéd — glory, from 722 kabeéd, to be heavy. Glory in Hebrew is
weight — substance, gravity, what a thing amounts to. The opposite is
not obscurity but emptiness: the same root gives the liver, the heaviest
organ, and the idiom for a hardened, heavy heart Exodus 8:15.

So to honour someone is to treat them as weighty, and the com-
mandment reads that way: Honour thy father and thy mother Exodus
20:12.

God’s glory is not His reputation but His manifest presence. The
glory of the LORD filled the tabernacle, and Moses was not able to en-
ter Exodus 40:34-35; the priests could not stand to minister 1 Kings 8:11.
Weight that stops the work is the point.

Moses asks to see it and is refused the whole. Thou canst not see My
face: for there shall no man see Me, and live Exodus 33:20 — and whatis
granted instead is the proclamation of the name and the character Exo-
dus 34:6.

It departs by stages in Ezekiel — from the cherub to the threshold,
to the east gate, to the mountain Ezekiel 10:4, Ezekiel 10:19, Ezekiel 11:23
— reluctantly, and the reader is meant to feel the pace.

And it is what the earth is to be filled with. The earth shall be filled
with the knowledge of the glory of the LORD, as the waters cover the sea
Habakkuk 2:14.

Greek: 36Ea doxa — which in classical Greek meant opinion, and was
conscripted by the Septuagint to carry this Hebrew weight instead.

o)

= TDEWD mispat
RN mispat — justice, judgment, the right ruling. From 02V Sapat,
to judge, to govern — the verb behind the Judges, who were rulers and
deliverers rather than men on a bench.

So the word covers the verdict, the case, the custom and the claim.
Itis what is due — which is why the widow, the orphan and the stranger
appear wherever it does: the LORD executes the judgment of the father-
less and widow Deuteronomy 10:18.

Its perversion has a name and a mechanism. Thou shalt not wrest
judgment; thou shalt not respect persons, neither take a gift: for a gift
blinds the eyes of the wise Deuteronomy 16:19. Injustice in Scripture is
rarely ignorance; it is purchase.

It pairs with P77 sedeq as the two legs of the throne. Justice and judg-
ment are the habitation of Thy throne Psalm 89:14 — sedeq the stan-
dard, mispat the standard applied to a case.

The prophets make it the test of worship. I hate, I despise your
feast days... but let judgment run down as waters, and righteousness
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as a mighty stream Amos 5:21-24. And Micah reduces the whole require-
ment to three: to do justly, to love mercy, and to walk humbly with thy
God Micah 6:8.

It is promised to the nations through the Servant — He shall bring
forth judgment to the Gentiles... a bruised reed shall He not break Isaiah
42:1-3, where the manner of the justice is as much the point as its arrival.

Greek: xpioic krisis — the word in Christ’s indictment of the tithed
mint and cummin, where He names judgment, mercy and faith the
weightier matters of the law Matthew 23:23.

= WDJ nepes
YD1 nepes§ — soul, but the English word imports a Greek idea the Hebrew
does not carry. U] nepes is not the immaterial part housed in a body; itis
the living self, the whole creature as animate. Related to a root for the
throat, and so for breathing.

Genesis states it as a sum, not a container. The LORD God formed
man of the dust of the ground, and breathed into his nostrils the breath
of life; and man became a living soul Genesis 2:7. Dust plus breath equals
soul. Man does not receive one; he becomes one.

And the same phrase is used of animals Genesis 1:20-21, which set-
tles thatitis not a term for a uniquely human faculty.

Hence it can stand simply for the person, or for the life. The soul
that sins, it shall die Ezekiel 18:20; eight souls were saved by water I Peter
3:20. And because thelifeisin the blood, blood is forbidden Leviticus 17:11
— the same word.

It is what thirsts and what is downcast. As the hart pants after the
water brooks, so pants my soul after Thee, O God Psalm 42:1; why art
thou cast down, O my soul? Psalm 42:5. The self addressing itself.

And it is the whole of what is commanded. Love the LORD thy
God with all thine heart, and with all thy soul, and with all thy might
Deuteronomy 6:5—not one compartment among several, but the person
entire.

Greek: oy psyche, which the New Testament uses the same way —
what shall it profit a man, if he gain the whole world, and lose his own
soul? Mark 8:36, where soul and self are interchangeable.

. WB; napas
YDl napas — to breathe, and so to refresh oneself, to take breath. The
verbal root behind WD nepes, soul.
Three occurrences, and all three are about rest. Of the sabbath: six
days thou shalt do thy work, and on the seventh day thou shaltrest: that
thine ox and thine ass may rest, and the son of thy handmaid, and the
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stranger, may be refreshed Exodus 23:12 — the ones named are the ones
with least power to rest on their own.

Of God, in the same commandment given at Sinai: in six days the
LORD made heaven and earth, and on the seventh day He rested, and
was refreshed Exodus 31:17.

And of David’s company, exhausted in flight: the people were weary,
and refreshed themselves there 2 Samuel 16:14.

The link to soul is exact rather than poetic: what breathesis whatlives,
and what lives needs to stop.

C

n ﬂ‘?o seld

Tii?D seld — Selah: a term of unknown meaning, occurring seventy-one
times in the Psalms and three times in Habakkuk Habakkuk 3:3, Habakkuk
3:9, Habakkuk 3:13. 1t appears nowhere else, and no biblical text explains
it.

The honest position is that we do not know. Two derivations are
usually offered: from Tli?g sald, to lift up — hence a direction to raise the
voices or the instruments; or from a root meaning to pause. The Septu-
agint renders it diapsalma, which suggests a musical interlude, and that
is the oldest surviving opinion — but an opinion is what it is.

What can be observed is where it falls. It stands at the end of amove-
mentin the thought, not always at the end of a stanza: after the enemies’
taunt and before the answer Psalm 3:2, and after the confession of sin and
before the forgiveness Psalm 32:5. It marks a seam.

And it survives in the text rather than being edited out. Whatever
it directed the choir to do stopped being needed a very long time ago, and
the word was kept anyway — a fossil of the fact that these poems were
performed, not merely read.

Preachers have made a good deal of stop and think about that. It may
well be right. Itis not, on the evidence, something the Bible says.

« 7199 sal

Tli?g sald — to weigh, to hang in the balance; and figuratively to hold
cheap, to set aside as worthless. A rare verb, and the possible root of
Tii?D seld, Selah.

Jobusesitof what wisdom cannotbe bought with: it cannotbe valued
with the gold of Ophir Job 28:16, Job 28:19 — the scales will not take it.

And the Psalms use it of God’s own reckoning: Thou hast trodden
down all them that err from Thy statutes Psalm 119:118 — weighed and
found light.

Whether Selah comes from this root, or from one meaning to lift up, is
not decided. If from this one, the sense would be something like weigh
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what has just been said; if from the other, raise the voices. The Septuagint’s
rendering suggests a musical direction.
The dictionary lists both derivations and asserts neither. See ;'li?O seld.

D

= 22V ‘dgab
22 “agab — to lust after. A word for desire that has become appetite,
and it belongs in a dictionary of covenant words only by contrast: it is
what love looks like when the bond is gone.

Its occurrences are almost all in one chapter. Ezekiel 23 is a sustained
indictment of the two sisters, Samaria and Jerusalem, in language the
prophet does not soften: she doted upon her lovers Ezekiel 23:5, Ezekiel
23:9, Ezekiel 23:12.

The charge is covenant-breach described as adultery, and the point of
the vocabulary is that idolatry is not a lapse of judgment but a transfer
of affection.

Set beside 7017 hesed the contrast is exact. Hesed is love that holds be-
cause of a bond; this is desire that goes wherever it is drawn, and the
prophets treat the second as the betrayal of the first.

Jeremiah puts the same charge in one image: they have forsaken Me
the fountain of living waters, and hewed them out cisterns, broken cis-
terns, that can hold no water Jeremiah 2:13.

3

n P13 sedeq

P13 sedeq — righteousness: conformity to a standard, and so straight-

ness. The root is used of accurate weights and honest measures — just
balances, just weights, a just ephah Leviticus 19:36 — which fixes the idea.
Righteousnessis notamood of piety; itis being true in the way a measure
is true.

Hence the same word covers being right and setting right. God is
righteous when He judges, and righteous when He rescues: my tongue
shall sing of Thy righteousness Psalm 51:14 is said by a man asking to be
forgiven, not condemned.

Itis imputed before it is achieved. He believed in the LORD; and He
counted it to him for righteousness Genesis 15:6 — the verse Paul builds
justification on Romans 4:3, noting that it precedes circumcision by years
Romans 4:10.

Human righteousness is measured against the standard and fails
it. All our righteousnesses are as filthy rags Isaiah 64:6. There is none
righteous, no, not one Romans 3:10.
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And so the promised King is named for it — this is His name
whereby He shall be called, THE LORD OUR RIGHTEOUSNESS
Jeremiah 23:6.

Its partner is DEWM miSpar. Righteousness is the standard; judg-
ment is the standard applied to the case in front of you. Justice and
judgment are the habitation of Thy throne Psalm 89:14.

Greek: duxowooVvy dikaiosyne. Seek ye first the kingdom of God, and
His righteousness Matthew 6:33 — the possessive is doing the work.

= P13 sadaq

P

P18 sadeq — to be righteous, to be in the right; and in the causative
stem, to declare righteous, to justify. Root of P7X sedeq.

The forensic sense is explicit in the law, and the direction of the verb
is what matters: judges shall justify the righteous, and condemn the
wicked Deuteronomy 25:1. To justify is to give a verdict, not to make a
character.

Which is why the same law forbids the abuse: I will not justify the
wicked Exodus 23:7 — and Proverbs calls both halves an abomination:
he that justifieth the wicked, and he that condemneth the just Proverbs
17:15.

That is the difficulty the New Testament walks into, and states rather
than avoids: God justifies the ungodly Romans 4:5. Paul has already
given the ground on which it is not an abomination — that He might
be just, and the justifier Romans 3:26.

Job asks the question the root raises: how should man be just with
God? Job 9:2.

Wi qados — holy: from WP gadas, to set apart, to consecrate. The root
idea is separation for a purpose, not moral excellence as such — moral
purity follows because of whose use the thing is set apart for.

So the word attaches first to ordinary objects. A day Genesis 2:3,
ground Exodus 3:5, garments, oil, a tent, a nation. Nothing in the dust of
Horeb had changed chemically; the presence had changed what it was
for.

Of God it is the one attribute Scripture triples. Holy, holy, holy, is
the LORD of hosts Isaiah 6:3; and again before the throne Revelation 4:8.
No other quality is repeated that way.

Its effect on a man who sees it is not comfort. Woe is me! for I am
undone; because I am a man of unclean lips Isaiah 6:5. Peter reacts iden-
tically to a boatload of fish: depart from me, for I am a sinful man Luke
5:8.
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And it is demanded of the people on the ground of imitation. You
shall be holy; for I am holy Leviticus 11:44 — quoted straight into the New
Testament I Peter 1:15-16.

It is not achievable by scrubbing. The temple ritual sets apart by
blood, and Hebrews reads the whole system that way: we are sanctified
through the offering of the body of Jesus Christ once for all Hebrews 10:10.

The song of Moses asks the question the word implies: Who is like
unto Thee, O LORD... glorious in holiness? Exodus 15:11. A thing set apart
is by definition unlike what it was taken from.

Greek: &ytoghagios, the word rendered saints — which therefore
means the set-apart ones, not the exemplary ones.

. W'_l[? gadas
WP gddas — to set apart, to consecrate, to make or declare holy. Verbal
root of WP qadas.

Its first occurrence is of time, not of a person or a place: God blessed
the seventh day, and sanctified it Genesis 2:3. Nothing was added to the
day; it was designated.

It is used of consecrating priests Exodus 29:1, of the firstborn Exodus
13:2, of a fast proclaimed Joel 1:14, and — in a form easy to miss — of
God sanctifying Himself: thus will I magnify Myself, and sanctify My-
self Ezekiel 38:23.

Two uses are worth holding together. At Meribah the failure is named
in these terms: because ye believed Me not, to sanctify Me in the eyes of
the children of Israel Numbers 20:12.

And Isaiah gives the positive: sanctify the LORD of hosts Himself; and
let Him be your fear Isaiah 8:13 — quoted by Peter as sanctify the Lord God
in your hearts 1 Peter 3:15, immediately before the command to give a rea-
soned defence.

-

= 197 rilah
197 riiah — breath, wind, spirit. One word for all three, as in Greek
mivedpa pneuma. Nearly four hundred occurrences, and the sense has to
be read off the sentence rather than the word.

Itis there in the second verse of the Bible. The Spirit of God moved
upon the face of the waters Genesis 1:2 — and the verb is the one used of
a bird brooding.

Life is breath on loan. If He gather unto Himself His spirit and His
breath, all flesh shall perish together, and man shall turn again unto dust

Job 34:14-15. And Ecclesiastes closes the circle: the dust returns to the
earth as it was, and the spirit returns unto God who gave it Ecclesiastes
12:7.
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Ezekiel builds a whole vision on the ambiguity. In the valley of dry
bones the same word is prophesied to as wind, called the breath that en-
ters the slain, and finally identified: I shall put My Spirit in you, and you
shall live Ezekiel 37:9-14. Three senses, one word, one chapter.

It is what David asks not to lose. Take not Thy Holy Spirit from me
Psalm 51:11 — and in the same psalm, renew a right spirit within me
Psalm 51:10, the human and the divine named alike.

And the promise is that it will be poured out. 1 will pour out My
Spiritupon all flesh Joel 2:28 — which Peter reads as fulfilled at Pentecost
Acts 2:16-17.

Not by might, nor by power, but by My Spirit, says the LORD of hosts
Zechariah 4:6.

w

« O salom
Cﬁiﬂp $além — peace, but built on DBW Salem, to be complete, to be
sound, to make whole — and so also to pay and to make restitution. Peace
in Hebrew is not the silence after the fighting stops; it is the state in
which nothing is missing and nothing is owed.

Hence it is something you can be asked about like health. Joseph
asks after his brothers’ shalom Genesis 43:27; and the Shunammite, with
her son lying dead upstairs, answers the question it is well — shalom 2
Kings 4:26.

It is what the priests were told to lay on the people. The LORD lift
up His countenance upon thee, and give thee peace Numbers 6:26 — the
last word of the blessing, after the keeping and the shining face.

Its absence is diagnosed as a lie. They have healed the hurt of the
daughter of My people slightly, saying, Peace, peace; when there is no
peace Jeremiah 6:14. A superficial repair announced as wholeness is the
thing the prophets attack.

And it is bound to righteousness, not traded against it. The work
of righteousness shall be peace Isaiah 32:17; mercy and truth are met
together; righteousness and peace have kissed each other Psalm 85:10.
There is no shalom to the wicked, says my God Isaiah 57:21.

The Messianic titles include it — Prince of Peace Isaiah 9:6 — and
the promise attached is of increase with no end.

Greek: eipnvn eirene, which the New Testament fills with this Hebrew
sense rather than the classical one.

n Di?w Salam

D‘?tp Salam — to be complete, to be sound; and so to make good, to re-
pay, to restore in full. The verbal root of 31U $al6m.
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The commercial sense is not a secondary drift — it is the same idea.
Restitution law uses it constantly: if a man shall cause a field to be
eaten... of the best of his own field shall he make restitution Exodus 22:5;
the thief shall restore fourfold Exodus 22:1.

So peace, in Hebrew, includes the account being settled. What is owed
has been paid; nothing is outstanding.

Itis also used of vows discharged — I will pay my vows unto the LORD
Psalm 116:14 — and of God’s own recompense: vengeance is Mine, and
recompence Deuteronomy 32:35.

And of restoration after loss: I will restore to you the years that the
locust hath eaten jJoel 2:25.

Peace as wholeness, and wholeness as a debt made good.

n TDS@? Sapat
WO Sapar — to judge, and in Hebrew that means to govern as well as to
try a case. Root of DU mispat.

Hence the book of Judges is not about magistrates. Othniel, Gideon,
Deborah and Samson judged Israel by ruling and delivering it — the
LORD raised up judges, which delivered them judges 2:16.

Because judging includes rescuing, the same verb covers vindication:
judge me, O LORD, according to my righteousness Psalm 7:8 — a plea to
be cleared, not examined.

It is the ground of Abraham’s appeal: shall not the Judge of all the
earth do right? Genesis 18:25 — a question asked of God, on the assump-
tion that He is bound by His own standard.

And itis what Israel asks to replace: make us a king to judge us like all
the nations I Samuel 8:5, which God calls a rejection of Himself 1 Samuel
8:7.

D

= 71 t6ra
17 térd — instruction, direction, law. From 1177 yard, to throw, to
shoot an arrow — and thence to point, to aim, to teach. Torah is first of all
aiming, not a list of prohibitions; the same root gives the word for the
early rain, which is thrown down.

The word is wider than legislation. It can mean a single ruling —
this is the law of the burnt offering Leviticus 6:9 — or something with no
legal force whatever: forsake not the law of thy mother Proverbs 1:8. Most
often it means the whole body of God’s instruction, and by extension the
five books in which it stands. A synagogue scroll contains nothing else.

Those under it do not describe it as a weight. O how love I Thy
law! it is my meditation all the day Psalm 119:97. The law of the LORD
is perfect, converting the soul... more to be desired than gold, sweeter
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also than honey Psalm 19:7-10. The longest chapter in the Bible is a hun-
dred and seventy-six verses about it, worked through the alphabet eight
verses at a time.

And its limits are stated by the same Scripture that praises it. By
the deeds of the law there shall no flesh be justified in His sight: for by
the law is the knowledge of sin Romans 3:20. Paul is not retracting the
psalm — he is saying the aim was true and we have nothing to shoot
with.

Christ does not abolish the aim. Think not thatI am come to destroy
the law, or the prophets: I am not come to destroy, but to fulfil Matthew
5:17.

Instruction shows the target. It does not make you hit it.
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